EVIL SPEAKING AND EVIL SURMISING

1. What is evil speaking?

James 3:8-10 But the tongue can no man tame; it is an unruly evil, full of deadly
poison. Therewith bless we God, even the Father; and therewith curse we men,
which are made after the similitude of God. Out of the same mouth proceedeth
blessing and cursing. My brethren, these things ought not so to be.

R2443 [col. 1 5 through col. 2 I1]:

But in what sense does the Apostle mean that
Spiritual Israelites curse men with their tongues?
—and that so commonly, so generally prevalent
as to require public reproof? Surely no Christian
curses his fellowman by oaths and profane
swearing! But are there not other ways in which
our tongues may be a curse and an injury to fel-
low-men? We are to remember that the meaning
of our English word “curse” has somewhat
altered in common usage within the last century,
having very generally lost the sense of injury
and assumed wholly the sense of swearing,
profanity. In the Greek language different words
are used when referring to a cursing oath (viz.,
anathema, and anathematiso, used ten times in the
New Testament), and when referring to a spoken
condemnation as a blight or curse (viz., katara
and kataraomai, which signify condemnation, —to
speak against, to speak evil of, to injure). The lat-
ter is the word used by the Apostle James: hence
his language really is—With the same tongue
wherewith we praise and honor God, we do in-
jury to fellow-men, by evil-speaking, slandering,
etc. Thus our Lord, using the same word, said,
“Bless them that curse [speak evil of] you.” The
Apostle Paul, using the same word, admonishes
God’s people to “Bless and curse not” —speak
favorably of others, but do not speak injuriously
of them. Again, we are told that our Lord cursed
(the same Greek word) the figtree, saying, “Let
no fruit grow on thee henceforth” —he injured it,

he made a declaration unfavorable to its future
development. Thus also the Apostle declares that
the Jews under the Law were under a curse—not
that the Law was evil, but that, because of imper-
fections of the flesh, the Israelites came under the
condemnation (curse) of the Law. He declares also
that “Christ hath redeemed us [formerly Jews]
from the curse [condemnation] of the Law, being
made a curse for us” —having suffered for us the
full condemnation or blight which the Law
imposed upon the transgressor. (Gal. 3:10-13.) He
illustrated the same thought in connection with
the word “curse,” when he declares that garden
land which had been overgrown with thorns and
briars is “nigh unto cursing” —not ready for pro-
fanity, but for condemnation, as unfit for tillage,
until burned over and its weeds exterminated.—
Matt. 5:44; Rom. 12:14; Mark 11:21; Heb. 6:8.

Having thus before our minds the real word,
and its signification as used by the Apostle, we see
that while curse is a proper enough translation of
the original, the whole difficulty is that present-
day common usage and common education have
largely hidden from sight this signification of the
word. (Similarly the word evil has lost its original
breadth of meaning, and is almost invariably con-
sidered to signify immorality, badness, wicked-
ness; whereas in its breadth of meaning it may be
used to refer to anything that is undesirable, not
good, such as calamities, etc.)

2. How prevalent is this fault among even those who profess to be Christians?

R2443 [col. 2 ]2I:

Looking at the Apostle’s statement from this
stand-point, we see clearly that his charge is
applicable to Christian people of to-day to an
alarming extent. How many there are who
do injury with their tongues to their fellow-
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creatures, who use the same tongue in offering
praise to God. We know of no evil to which
God’s consecrated people are more exposed
than to this one. With many it is as natural to
gossip as to breathe: they do it unconsciously.
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We have even known people who took cogni-
zance of the Scriptural injunction against slan-
der and evil-speaking, who were so utterly con-
fused on the subject, and so unaware of their
own conduct, that they would declare their hor-
ror of speaking a slander in the very same breath
in which they utter slanders. We mention this in

3. What is the power of the tongue?

proof that this evil is so ingrained in fallen hu-
man nature as to elude the notice of the new
nature sometimes for years—and thus escapes
the correction in righteousness which the
Lord’s Word directs, and which all who are
truly the Lord’s people desire.

James 3:1-18 My brethren, be not many masters, knowing that we shall receive the

greater condemnation. For in many things we offend all. If any man offend not in
word, the same is a perfect man, and able also to bridle the whole body. Behold,
we put bits in the horses’ mouths, that they may obey us; and we turn about
their whole body. Behold also the ships, which though they be so great, and are
driven of fierce winds, yet are they turned about with a very small helm,
whithersoever the governor listeth. Even so the tongue is a little member, and
boasteth great things. Behold, how great a matter a little fire kindleth! And the
tongue is a fire, a world of iniquity: so is the tongue among our members, that it
defileth the whole body, and setteth on fire the course of nature; and it is set on
fire of hell. For every kind of beasts, and of birds, and of serpents, and of things
in the sea, is tamed, and hath been tamed of mankind: But the tongue can no
man tame; it is an unruly evil, full of deadly poison. Therewith bless we God, even
the Father; and therewith curse we men, which are made after the similitude of
God. Out of the same mouth proceedeth blessing and cursing. My brethren, these
things ought not so to be. Doth a fountain send forth at the same place sweet
water and bitter? Can the fig tree, my brethren, bear olive berries? either a vine,
figs? so can no fountain both yield salt water and fresh. Who is a wise man and
endued with knowledge among you? let him shew out of a good conversation his
works with meekness of wisdom. But if ye have bitter envying and strife in your
hearts, glory not, and lie not against the truth. This wisdom descendeth not from

above, but is earthly, sensual, devilish. For where envying and strife is, there is
confusion and every evil work. But the wisdom that is from above is first pure,
then peaceable, gentle, and easy to be intreated, full of mercy and good fruits,
without partiality, and without hypocrisy. And the fruit of righteousness is sown

in peace of them that make peace.

F586 through F588 —“Blessing God and Cursing Men”

No wonder the Apostle James terms the tongue an
unruly member, full of deadly poison! No wonder
he declares that it is the most difficult member of
our bodies to govern! No wonder he says that it
sets on fire the course of nature! (James, Chap. 3)
Who has not had experience along these lines?
Who does not know that at least one-half the diffi-
culties of life are traceable to unruly tongues; that
hasty and impetuous words have involved wars
costing millions of money and hundreds of thou-
sands of lives; that they are also at the foundation
of one-half the lawsuits, and more than one-half
of the domestic troubles which have affected our
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race for the past six thousand years! The Apostle
declares respecting the tongue, “Therewith bless
[praise] we God, and therewith curse [injure, de-
fame, blight] we men, made in the image of God.
My brethren, these things ought not so to be.”
(Verse 9) The Christian who merely has attained
to the standard of not stealing from his neighbor,
or not murdering him but who commits depre-
dations upon that neighbor with his tongue—
wounding or slaying or stealing his reputation,
his good name—is a Christian who has made
very little progress in the right way, and who is
still far from the Kingdom of heaven condition.
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All know how difficult a matter it is to control
the tongue, even after we realize its vicious dis-
position in our fallen nature. We, therefore, call
attention to the only proper method of restrain-
ing or curbing the tongue, viz., through the
heart. The inspired Word declares that “Out of
the abundance of the heart the mouth speaketh.”
This being true, it implies that when we have a
great deal of difficulty with our tongues, there is
a great deal that is not altogether right about
our hearts; and that in proportion as we get our
hearts right we will have the less difficulty in
controlling our tongues. The lips which continu-
ally speak scornfully of others indicate a proud,
haughty, domineering, self-conscious condition
of the heart. The lips which continually speak
evil of others either directly or by insinuation, in-
dicate that the heart back of the lips is not pure,
not filled with the Lord’s spirit of love—for
“Love worketh no ill to his neighbor,” not even
in thought. It “thinketh no evil.” It would not
permit itself to surmise evil respecting him. It
will give him the benefit of every doubt, and
rather surmise the favorable than the unfavor-
able.

Self-love is usually strong enough in all man-
kind to hinder the tongue from speaking any-
thing to its own injury; and proper love, unself-

R2447 [col. 2 q1]:

But of all our members the most influential is the
tongue. The tongue’s influence exceeds that of all
our other members combined: to control it, there-
fore, in the Lord’s service, is the most important
work of the Lord’s people in respect to their mor-
tal bodies and the service of these rendered to
the Lord. A few words of love, kindness, helpful-
ness,—how often have such changed the entire
course of a human life!—nay; how much they

R2156 [col. 1 I5]:

The warning in this lesson is not against the
tongue itself, but against the power which we
exercise upon others by the use of our tongues.
Probably every person of experience will fully
agree with the statement that the tongue is
potent in its influence beyond any other member
of the body, for either good or evil. Experience
teaches also that with the vast majority it is easier
to control any other organ than the tongue. So
skillful a servant is it that every ambition and
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ish, that would love the neighbor as himself,
would be as loath to speak to the detriment of
one’s neighbor or brother, or even to cast a reflec-
tion against his conduct, as it would be unwilling
to take such a course against itself. We see then,
from whatever direction we look at the subject,
that the matter of prime importance with the New
Creation is the attainment of perfect love in our
hearts. This toward God would stimulate us to the
more zeal and energy and self-sacrifice in cooper-
ating in the divine service, the service of the Truth;
and toward men it would stimulate us not only
to act justly and lovingly, but to think and speak
graciously of all so far as possible. This is the holy
Spirit, for which our Redeemer taught us that
we should pray, and respecting which he declared
that our Heavenly Father is more willing to give it
to us than are earthly parents to give earthly good
gifts to their children; and sincerity in praying for
this spirit of holiness, spirit of love, implies earnest
desire and striving that in thought and word and
deed love may be shed abroad through all the ave-
nues of our being. So shall we be the children of
our Father which is in heaven, and be accounted
worthy of his love and of all the precious things he
has promised and has in reservation for those who
love him.

have had to do with moulding the destiny of
nations! And how often have evil words, unkind
words, slanderous words, done gross injustice,
assassinated reputations, etc.!—or, as the Apostle
declares, “set on fire the course of nature” —awak-
ening passions, strifes, enmities, at first unthought
of. No wonder he declares such tongues “set on
fire of Gehenna” —the Second Death!

passion and inclination of the fallen nature seeks
to use it as a servant or channel for evil. It requires,
therefore, on the part of the Christian, increased
vigilance, wisdom and care so to govern this mem-
ber of his body and bring it into subjection to the
new mind in Christ, that it shall be, not a hin-
drance to himself or to others, but, on the contrary,
a help in the narrow way. As the bit in the horse’s
mouth will move and control his strength, and as
the small rudder to a vessel will direct or change
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its course, so the tongue and the pen, its represen-
tative, may influence and turn about large num-
bers of people, for good or ill. How important,
therefore, is the tongue, and how much more fre-
quently do we find it employed as an agency for
evil than as an agency for good, to pull down the
faith rather than to build up the faith, to implant
seeds of discord and discontent rather than those

which will produce righteousness and peace!
While this is specially true in the worldly, it is
true to a considerable extent amongst God’s
people; and each should remember that to some
extent he is a teacher, and day by day is either
forwarding or hindering the cause of truth, righ-
teousness and peace.

4. What is meant by a “tongue set on fire of gehenna”?

James 3:6 And the tongue is a fire, a world of iniquity: so is the tongue among our
members, that it defileth the whole body, and setteth on fire the course of

nature; and it is set on fire of hell.

R2603 [subhead plus two paragraphs]—Set on Fire of Gehenna.

“So [important] is the tongue among our mem-
bers, that it defileth the whole body, and setteth on
fire the course of nature, and [or when] it is set on
tire of Gehenna.”

Here, in strong, symbolic language, the Apostle
points out the great and bad influence of an evil
tongue—a tongue set on fire (figuratively) by
Gehenna (figuratively). For a tongue to be set on
fire of Gehenna signifies that it is set going in evil
by a perverse disposition, self-willed, selfish, hate-
ful, malicious, the sort of disposition which, in
spite of knowledge and opportunity, unless con-
trolled and reformed, will be counted worthy to

be destroyed—the class for whom the “Second
Death,” the real “lake of fire,” the real Gehenna, is
intended. One in that attitude may by his tongue
kindle a great fire, a destructive disturbance,
which, wherever it has contact, will work evil
in the entire course of nature. A few malicious
words often arouse all the evil passions of the
speaker, engender the same in others and react
upon the first. And continuance in such an evil
course finally corrupts the entire man, and

brings him under sentence as utterly unworthy
of life.

5. What are the baneful influences of evil speaking, and what are some of the
excuses and subterfuges offered by the fallen nature?

R2443 [col. 2 3] through R2444 [col. 2 92]. Reproduced at the end of this section, p. 348.

R2445 [col. 1 3-6]:
Another will object, —Oh! I could never waste so
much time in getting at facts. Life is too short!
Why, I would have no time at all left for my own
business, if I carefully hunted up the facts so as
always to speak from knowledge and never from
hearsay!
Just so! and the lesson to you should be to fol-
low the Scriptural rule—“Speak evil of no man.”
(1) Because you have not the time to get at the
facts, and quite probably also lack the ability to
judge impartially, if you had all the facts before
ou.
g (2) Because, if you have the spirit of Christ, love,
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dwelling in you richly, you will prefer to tell no
one the facts, even if you have the chain of evi-
dence complete: you will loathe the matter the
more in proportion as the known facts are
unfavorable. What, then, must be the condition
of those who have itching ears for scandals and
of those whose tongues delight in scandal as a
sweet morsel, and are anxious to scatter an evil
report of which they have no knowledge—only
prejudiced hearsay? The most generous view
possible of such is that they have little of the
spirit of Christ; —that they are deficient in broth-
erly love and have never truly learned “the
golden rule.”
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6. What is evil surmising and what is its relation to evil speaking?

R3594 [col. 1 q1-5]:

Do not be touchy and easily offended. Take a
kindly, charitable view of the words and acts
of others. A trifling slight or rebuff could well
be passed unnoticed —covered with the mantle
of generosity and love. A serious offense should
be assumed to be unintentional, and inquiry
should be kindly made in words that would not
stir up anger, but in “speech seasoned with
grace.” In a majority of cases it will prove that no
offense was meant.

This rule in the Scriptures comes under the
instructions not to indulge in “evil surmisings,”
—imagining evil intentions and motives behind
the words and acts of others. “Evil surmisings” is
ranked by the Apostle as contrary to the words
of our Lord Jesus, opposed to godliness, and of
the same spirit as envy and strife—of a corrupt
mind, works of the flesh and the devil.—1 Tim.
6:3-5; Gal. 5:19-21.

The other side of this subject is brought out by
the Apostle’s injunction respecting the elements
of the spirit of love, of which God’s people are
begotten and which they are to cultivate daily, —
the development of which is one of the chief
proofs of their being “overcomers.” He says,
“Love suffereth long and is kind, ...is not easily
offended, thinketh no evil,...beareth all things,
believeth all things [favorably], hopeth all things,
endureth all things.”

It may be urged that such a disposition would
be imposed upon frequently, by the evilly dis-
posed. We reply that those who possess this
spirit of love are not necessarily obtuse nor soft:
their experiences in cultivating this degree of

love have served to develop them and make them
of “quick understanding in the fear of the Lord.”
They will be cautious where there is even the
appearance of evil, even while avoiding the impu-
tation of evil intentions until forced to concede
them by indisputable evidence. Besides, it would
be better far to take some trifling risks and suffer
some slight losses, many times, than to accuse
even one innocent person. And the Lord who has
directed this course is abundantly able to compen-
sate us for any losses experienced in following his
counsel. He is both able and willing to make all
such experiences work together for good to those
who love him. He places obedience to his arrange-
ments first (even before sacrifice) saying, “Ye are
my disciples, if ye do whatsoever I command
you.”

Whoever neglects the Lord’s commands along
this line of “evil surmisings” weaves a web for
his own ensnarement, however “circumspectly” he
may walk as respects other matters; for a heart
impregnated with doubt and suspicion toward fel-
low creatures is more than half prepared to doubt
God; the spirit of sourness and bitterness implied
is at war with the spirit of the Lord, the spirit of
love. Either the one or the other will conquer. The
wrong spirit must be gotten rid of, or it will defile
the new creature and make of him a “castaway.”
On the contrary, if the new nature conquer, as an
“overcomer,” it will be along this line: if evil sur-
misings are overcome, half the battle against pres-
ent difficulties and besetments is won. The surmis-
ings are from the heart, and lead us either to good
words and acts, or to evil words and acts.

7. What are “secret faults,” and of what two kinds are they?

Psalm 19:12-14 Who can understand his errors? cleanse thou me from secret faults.
Keep back thy servant also from presumptuous sins; let them not have dominion
over me: then shall | be upright, and | shall be innocent from the great
transgression. Let the words of my mouth, and the meditation of my heart, be
acceptable in thy sight, O Lord, my strength, and my redeemer.

R2248 [col. 1 ]6]:

This prophetic prayer represents well the heart
attitude of the fully consecrated and earnest
Christian. While realizing a forgiveness of the
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“sins that are past through the forbearance of
God,” through the grace of God which was in
Christ Jesus, which imputed our sins to him and
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his righteousness to us who believe in him, never-
theless the well-instructed soul realizes its faults,
its short-comings. These secret faults may be of
two kinds: They may be faults which were secret
to ourselves at the time committed —slips, unin-
tentional errors. Of course the earnest heart, desir-
ing full fellowship with the Lord, will regret even
his unintentional short-comings and will strive

and pray for divine grace to get the victory over
these: but besides these there are other secret
faults, which are secret in the sense of being un-
known to any one but ourselves and the Lord:
imperfections or faults of the mind before they
take the outward form of actual and presumptu-
ous sins.

8. Is an evil suggestion a sin, and how does it become a secret fault?

R2248 [col. 1 7 through col. 2 5]:

All Christians of experience in the good way and
in the battle against sin and self have learned that
there can be no outward or presumptuous sins
that have not first had their beginning in secret
faults of the mind. The sinful thought may be one
of pride suggesting self-exaltation; it may be one
of avarice suggesting unlawful acquisition of
wealth; or it may be some other fleshly desire: the
mere suggestion of the thought before our minds
is not sin; it is merely the operation of our facul-
ties, and of the influences which surround us,
inquiring of our wills whether or not we will con-
sent to such thoughts. Many consent to thoughts
of evil who at the time would utterly repudiate
any suggestion to commit evil deeds; but if the
thought be entertained it is a secret fault, and the
growing tendency would surely be toward the
more outward and presumptuous sinful conduct,
the tendency of which is always from bad to
worse. For instance, to illustrate, suppose the sug-
gestion should come to our minds of a method
by which we could advance our own interests of
fame or honor or reputation by the undermining
of the influence and reputation of another, how
quickly the evil, selfish thought, if entertained,
would lead to envy and possibly hatred and strife.
Almost surely it would lead to back-biting and
slander and other works of the flesh and the devil.
The beginnings are always small, and correspond-
ingly much easier to deal with than in their devel-
oped form. Hence, the prophetic prayer, “Cleanse

R2568 [col. 2 ]2]:

Another lesson here is that temptation does not
imply sin. As our Lord was tempted “without
sin” so may his brethren be if they follow his ex-
ample and with purity of heart, purity of inten-
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thou me from secret faults” and thus restrain or
keep me back from presumptuous sins.

In the Epistle of James (1:14,15) we read,
“Every man is tempted, when he is drawn away
of his own desire and enticed. Then when desire
hath conceived it bringeth forth sin: and sin,
when it is finished, bringeth forth death.” Here
we have the same thought differently expressed.
The temptation consists at first in the presenta-
tion to the mind of suggestions which are im-
pure or unkind or unfaithful to obligations; but
there is no sin, no fault, as yet. The fault begins,
when we harbor the evil suggestions, begin to
turn them over in our minds and to consider the
attractions which they may have to offer. This
is where desire (taking hold of the evil thing
instead of resisting it) causes a beginning of the
secret fault; and it is only a process of develop-
ment which in many instances under favorable
circumstances may be very rapid, that sin, the
presumptuous or outward acts of sin, results;—
for instance, bearing false witness against a
neighbor, or slander, or other evil deeds. And the
evil course having begun in the fostering of the
evil suggestion, and having progressed to pre-
sumptuous sin, there is a great danger that their
entire course of life will be ultimately affected
thereby and bring the transgressor into that
condition where he will commit the great trans-
gression—wilful, deliberate, intentional sin—the
wages of which is death, second death.

tion, seek only the Father’s will. Sin could only
come through yielding to the temptation. But
let us not forget that hesitancy after the wrong
is seen increases the power of the temptation.
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And we may note here that while Satan is a
tempter, endeavoring to ensnare us into wrong
paths and wrong conduct, God is not so; “he
tempteth no man” (Jas. 1:13), and even tho he
permit the Adversary and his agents to beset
his people, it is not with the object of ensnaring
them, but with the opposite object, that they
may by such trials and testings be made the

stronger, developing character through exercise
in resisting evil. Let us remember too for our
strengthening, the Scriptural assurance that God
will not suffer us to be tempted above that we are
able to resist and overcome but will with the
temptation provide also a way of escape.

9. What is a “presumptuous sin,” and when does a secret fault become a

presumptuous sin?

10. What is the “great transgression” to which these sins lead?

R2248 [col. 2 ]5]:

In the Epistle of James (1:14,15) we read, “Every
man is tempted, when he is drawn away of his
own desire and enticed. Then when desire hath
conceived it bringeth forth sin: and sin, when it is
finished, bringeth forth death.” Here we have the
same thought differently expressed. The tempta-
tion consists at first in the presentation to the
mind of suggestions which are impure or un-
kind or unfaithful to obligations; but there is no
sin, no fault, as yet. The fault begins, when we
harbor the evil suggestions, begin to turn them
over in our minds and to consider the attractions
which they may have to offer. This is where
desire (taking hold of the evil thing instead of
resisting it) causes a beginning of the secret fault;

and it is only a process of development which in
many instances under favorable circumstances
may be very rapid, that sin, the presumptuous or
outward acts of sin, results;—for instance, bearing
false witness against a neighbor, or slander, or
other evil deeds. And the evil course having be-
gun in the fostering of the evil suggestion, and
having progressed to presumptuous sin, there is a
great danger that their entire course of life will be
ultimately affected thereby and bring the trans-
gressor into that condition where he will commit
the great transgression—wilful, deliberate, inten-
tional sin—the wages of which is death, second
death.

11. How may we purify and keep our hearts pure from these sins?

R2517 [col. 1 6 to end of article]. Reproduced at the end of this section, p. 350.

R2249 [col. 1 |1 through col. 2 1]:

It would appear then that every intelligent Chris-
tian would continually pray this inspired prayer,
for cleansing from secret faults that he might
thus be restrained from presumptuous sins;
and thus praying heartily, he would also watch
against these beginnings of sin and keep his
heart in a cleansed and pure condition, by going
continually to the fountain of grace for help in
every time of need. He who seeks to live a life
of holiness and nearness to the Lord by merely
guarding and striving against outward or pre-
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sumptuous sins, and who neglects the beginning
of sin in the secrets of his own mind, is attempting
a right thing in a very foolish and unreasonable
way. As well might we seek to avert the smallpox
by outward cleanliness, while permitting the
germs of the disease to enter our systems. The bac-
teria or germs of presumptuous sins enter through
the mind, and their antiseptics and bactericides of
the truth and its spirit must meet them there and
promptly kill the bacteria of sin before it germi-
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nates and leads us to such a condition of evil as
will manifest itself in our outward conduct.

For instance, whenever the bacteria of pride and
self-importance present themselves, let the anti-
dote be promptly administered from the Lord’s
great medical laboratory for the healing of the soul:
the proper dose to offset this species of bacteria is
found in the words, “He that exalteth himself shall
be abased, and he that humbleth himself shall be
exalted;” and “Pride goeth before destruction, a
haughty spirit before a fall.”

If the thought presented to our minds be the
bacteria of envy, then let us promptly apply the
antidote which declares that envy is one of the
works of the flesh and of the devil, and contrary
to the spirit of Christ, which by our covenant we
have adopted as ours. And let us remember that
envy is closely related to and apt to be followed by
malice, hatred and strife, which under some cir-
cumstances mean murder, according to the New
Covenant and our Lord’s interpretation.—1 John
3:15; Matt. 5:21,22.

If the bacteria which presents itself to our minds
is avarice, with the suggestion of unjust methods
for its gratification, let us promptly apply to it the
medicine furnished in the Lord’s Word, namely,
“What shall it profit a man if he gain the whole
world and lose his own soul?” “For the love of
money is a root of all evil, which some, coveting
after, have erred from the truth and pierced them-
selves through with many sorrows.”

The more attention we give to this subject, the
more we will be convinced, from our own per-

12. How is the Lord judging us?

sonal experiences, of the truth of the Scriptural
declarations respecting the beginnings of sin as
secret faults in the mind; and the more we will
appreciate the statement of the Word, “Keep thy
heart [mind, affections] with all diligence; for out
of it are the issues of life.” —Prov. 4:23.

But we are not to wonder that God has so con-
stituted us as to permit temptations to come to
our minds, nor are we to pray that we may have
no temptations; for if there were no such presen-
tations, no such temptations, then there could be
no victories on our part, no overcoming of sin
and of the wicked One. But we know that for this
very reason we are now in the school of Christ;
not that we shall there be shielded from all temp-
tation, but that we may learn of the great Teacher
how to meet the Tempter, and by our Master’s
grace and help to come off conquerors, victors in
the strife against sin. The degree of our success in
this conflict will depend largely upon the keen-
ness of our faith and trust in the great Teacher. If
we feel confident in his wisdom, we will follow
closely his instructions and keep our hearts
[minds] with all diligence. Faith in the Lord’s
wisdom and in his help in every time of need is
necessary to us in order that we may be thor-
oughly obedient to him; and hence it is written,
“This is the victory that overcometh the world,
even your faith;” i.e., it will be by the exercise of
faith and the obedience which flows therefrom
that we will be enabled to “come off conquerors
and more than conquerors through him that
loved us and gave himself for us.”

Matthew 12:34-37 O generation of vipers, how can ye, being evil, speak good things?
for out of the abundance of the heart the mouth speaketh. A good man out of
the good treasure of the heart bringeth forth good things: and an evil man out
of the evil treasure bringeth forth evil things. But | say unto you, That every idle
word that men shall speak, they shall give account thereof in the day of
judgment. For by thy words thou shalt be justified, and by thy words thou shalt

be condemned.

R1937 [col. 1 12, 3]:

Realizing that we, the Church, are at the present
time under the inspection of our kingly Bride-
groom, who is now present (Matt. 22:11) to
gather out of his Kingdom [in its present em-
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bryo or formative condition] all things that of-
fend” (Matt. 13:41), and to gather unto himself
his jewels, his bride (Mal. 3:17), we cannot too
carefully consider the principles upon which
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this judgment and this selection are made.

The above words of our Lord indicate that
the heart and the mouth are under very special
scrutiny, the former representing the individ-
ual character, and the latter being an index of
the character. It is in this same view of the mat-
ter that those words of wisdom were penned,
—“Keep thy heart with all diligence; for out of
it are the issues of life. Put away from thee a
froward mouth, and perverse lips put far from
thee.” (Prov. 4:23,24.) The indication is clear
that a right condition of heart is necessary to
right words; for “out of the abundance of the

heart the mouth speaketh,” as experience testi-
fies to every man. It is therefore just that our
words should be a criterion of judgment in the
Lord’s estimation, as he tells us they are. True,
honied words are sometimes only the masks
of deep hypocrisy; but the mask is sure to drop
off some time, as soon as selfish policy renders
a change of tactics necessary. The fact therefore
remains that the words, the entire course of
conversation and conduct, are an index of the
heart.

13. Why should we render to God a daily account of any “idle” (pernicious)

words?

R1938 [col. 1 T4 through col. 2 ]2]:

That, as imperfect beings, we may always be per-
fect in word and deed is not possible. Despite
our best endeavors we will sometimes err in
word as well as in deed, yet the perfect mastery
of our words and ways is the thing to be sought
by vigilant and faithful effort. But, nevertheless,
for every idle word we must give an account in
this our day of judgment. If, in the daily scrutiny
of our ways, which is the duty of every Christian,
we discover that in any particular our words
have been dishonoring to the Lord, we should
remember that, “If any man sin, we have an
advocate with the Father, Jesus Christ the
righteous” (1 John 2:1); and in the name of our
Advocate we may approach the throne of grace,
explain to our Heavenly Father our realization of
the error, our deep regret at our failure to honor
his name and his cause by a holy walk and con-
versation, and humbly request that the sin be not
laid to our charge, but that it may be blotted out
through his gracious provision for our cleansing
through Christ, humbly claiming that in his pre-
cious blood is all our hope and trust.

Thus we should render up our account for
every idle word; and by our words of repen-
tance, supplemented by the merits of Christ
applied by faith, shall we be acquitted. Other-
wise the idle words, dishonoring to the Lord,
will stand against us and condemn us, and we
will be obliged to suffer the consequences. The
first consequence will be self-injury, for every
evil thought or word indulged hardens the char-

EVIL SPEAKING AND EVIL SURMISING

acter and inclines it the more toward unrighteous-
ness. The second consequence is a bad example to
others, and the stirring up of evil in them. “A soft
answer turneth away wrath, but grievous words
stir up anger.” (Prov. 15:1.) Thus, as the result of
unwise or unkind words, we may stir up about us
difficulties which will become the agents of retrib-
utive justice to teach us the lesson of self-control,
and consideration for the feelings and opinions of
others. It is often the case that the Lord (or the
devil) is blamed for sending trials which are sim-
ply the natural results of our own mistakes. And
those who fail to locate the root of the trouble (in
themselves) pray in vain for the Lord to remove
miraculously what they themselves could obviate
by obedience to the Word, and vigorous self-disci-
pline. “If we would judge [and correct] ourselves,
we should not be judged; but when we are judged
we are chastened of the Lord [largely by the expe-
riences through which our own faults put us], that
we should not be condemned with the world.” (1
Cor. 11:31,32.) But even should it be admitted that
the difficulties are not directly caused by God, or
the devil (“Every man is tempted [tried] when he
is drawn away of his own lusts [desires] and
enticed”), the natural tendency is to blame the
matter on some one else, and to think that our loss
of patience, our hasty word or act was the fault of
another. How many deceive and encourage them-
selves with the thought: “If every body else had as
reasonable and generous a nature as I have our
family or church gathering or community would
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be a veritable heaven upon earth!” Beloved, let us
examine ourselves, let us be very humble, lest the
very words of self-congratulation and self-satisfac-
tion which we consider in our hearts (if we do not
utter them aloud) bring our condemnation. “If ye
love them which love you, what thank have ye?
for sinners also love those that love them. And if
ye do good to them which do good to you, what
thank have ye [what merit is there in it]?” (Luke
6:33-38.) It is only when we “endure grief, suffer-
ing wrongfully,” that our suffering is acceptable
to God as a sacrifice of sweet incense. “What glory
is it if, when ye be buffeted for your faults, ye
take it patiently? but if, when ye do well, and suf-
fer for it, ye take it patiently, this is acceptable with
God; for even hereunto were ye called.” (1 Pet.
2:19-21.) Beloved, let us see to it that our sufferings
are for righteousness” sake only, and let us not
charge God or our neighbors for tribulations
resulting from the indulgence of our inherited or
cultivated faults.

“In many things we are all faulty. If any one
does not err in word, he is a perfect man, able to
control the whole body.” (Jas. 3:2.) But such a man
does not exist. We all need and must continually
plead the merit of our Redeemer and Advocate,
while we strive daily to bring every thought into
captivity to the will of Christ, and to perfect holi-
ness in the fear (reverence) of the Lord.

In view of this fact, which we trust all of the
Lord’s people will endeavor more and more fully

to realize, viz., that we now stand before the bar
of judgment, we inquire, in the words of Peter,
“What manner of persons ought ye to be in all
holy conversation and godliness?” God-likeness
certainly cannot include any harmful gossip, any
unclean or unholy conversation, any disloyal or
rebellious words. Let such things be put far away
from all who name the name of Christ in sincer-
ity and truth. And let us remember daily to settle
our accounts with the Lord, to make sure that no
record of idle words, unrepented of, and conse-
quently unforgiven, stands against us. “Let your
conversation be as becometh the gospel of
Christ.” “Whatsoever things are true, whatso-
ever things are honest, whatsoever things are
just, whatsoever things are lovely, whatsoever
things are of good report; if there be any virtue,
and if there be any praise, think on these things.”
Thus out of the good treasure of the heart we
shall be able to speak the words of truth and
soberness, to honor our Lord by a godly walk
and conversation, to subdue the evil tendencies
of our fallen nature, and to have our conversa-
tion “honest among the Gentiles: that, whereas
they speak against you as evil doers, they may,
by your good works which they shall behold,
glorify God in the day of visitation.” —Phil. 1:27;
4:8; 1 Pet. 2:12.

14. How are words the index of our hearts?

Luke 6:45 A good man out of the good treasure of his heart bringeth forth that which
is good; and an evil man out of the evil treasure of his heart bringeth forth that
which is evil: for of the abundance of the heart his mouth speaketh.

R1922 [col. 1 T4]:

The Lord points to the common acts and words of
our daily life as the index of our hearts, saying, “A
good tree bringeth not forth corrupt fruit; neither
doth a corrupt tree bring forth good fruit; for
every tree is known by his own fruit.” So also, “A
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good man out of the good treasure of his heart
bringeth forth that which is good; and an evil
man out of the evil treasure of his heart bringeth
forth that which is evil: for of the abundance of
the heart his mouth speaketh.”
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R1938 [col. 1 11:

Considering our Lord’s words above quoted—
that we must give an account for “every idle
[unprofitable or pernicious] word” —in view of
the fact that the present is our (the Church’s)
judgment day, we see what great importance
attaches to our words. All our words are taken
by the Lord as an index of our hearts. If our
words are rebellious, or disloyal, or frivolous, or
flippant, or unkind, unthankful, unholy or
impure, the heart is judged accordingly, on the
principle that, “out of the abundance of the heart
the mouth speaketh.” Thus our words, in all the
varied circumstances of our daily life, are bear-
ing testimony continually before God of the con-

15. What does purity of heart signify?

R3114 [col. 2 1]

“A pure heart.” —That signifies purity of will,
intention or purpose, which, like the needle to
the pole, always turns toward righteousness.
Though some sudden or strong temptation
may for an instant, through the weakness of
the flesh, draw it to the right or to the left, yet
quickly it recovers its normal position which is
true to righteousness and truth. A pure heart

R3604 [col. 1 ]11:

Let us examine ourselves afresh to know the
condition of our hearts, remembering the word
of the Lord, that if we judge ourselves we
would not require that he should judge us, but
that if we neglect to judge ourselves he will
chasten us, because we put our cause in his
hand, because we are his. The word pure has in
it the thought of innocent, without deceit; it
has in it the thought of virtue and chastity; it
contains the thought of clean, true and truth-

R2250 [col. 2 4]:

“Blessed are the pure in heart: for they shall
see God.” We are to distinguish sharply be-
tween purity of heart, will, intention and abso-
lute purity of every word and act of life; for the
one is possible while the other is impossible, so
long as we have our present mortal bodies and
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dition of our hearts. So our Lord’s words imply:
and in this view of the case how timely is the
admonition, —“Be not rash with thy mouth; and
let not thy heart be hasty to utter anything before
God [And remember that “all things are naked
and opened to the eyes of him with whom we
have to do.” —Heb. 4:13]; for God [our Judge] is in
heaven [upon the throne], and thou upon earth
[under trial before the bar of God]: therefore let
thy words be few.” Let them be thoughtful and
wise, as uttered before God, and not rash, hasty
and illy considered.

loves righteousness and truth, and hates iniq-
uity. It loves purity, and despises all that is im-
pure and unholy. It loves cleanliness of person,
of clothing, of language and of habits. It delights
only in the society of the pure, and shuns all oth-
ers, knowing that “evil communications corrupt
good manners.”

ful. We cannot hope that any, either in the
Church or out of it, are actually pure in the abso-
lute sense of this word, but we do rejoice that
our dear Master gave the key to a proper under-
standing of the matter when he said, “Blessed
are the pure in heart.” So long as we are in this
present, mortal, imperfect condition absolute
purity is impossible; for us to be pure of heart is
possible —purity of intention, purity of motive.

are surrounded by present unfavorable condi-
tions. The standard set before us in this very ser-
mon however is a standard not only for the
heart but for all the conduct of life, “Be ye per-
fect even as your Father in heaven is perfect.”
By this standard we are to measure ourselves,
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and that continually, and not with one another;
and to this standard we are to seek to bring the
conduct of our lives and the meditation of our
hearts. But only our wills (hearts) have yet been
transformed and renewed and purified: our
present imperfect earthen vessels in which we
have this treasure will not be “changed” or re-

newed until the resurrection. Then, and not
until then, will we be perfect in the divine like-
ness, but now nothing short of purity of heart,
will, intention, can be acceptable to God and
bring the blessing here promised.

16. What is the importance of a pure heart?

1 Samuel 16:7 But the Lord said unto Samuel, Look not on his countenance, or on the
height of his stature; because | have refused him: for the Lord seeth not as man
seeth; for man looketh on the outward appearance, but the Lord looketh on the

heart.

R3305 [col. 2 q2-5]:

This is the signification of our text: On the princi-
ple that every thought has its influence upon our
words and conduct, the Apostle urges that our
thoughts be the special objects of our solicitude,
care, watchfulness. Our Redeemer expresses the
same sentiment in different language saying, “Out
of the abundance of the heart [mind] the mouth
speaketh.” And out of the heart (mind) proceedeth
envies, malice, strife, etc.,—or contrariwise kind-
ness, gentleness, goodness, love.

It is all important, then, that we have right hearts;
for as a bitter fountain cannot send forth sweet
waters, neither can a heart that is in the bitterness
of sin send forth blessing to those in contact with
it. We admit that a certain amount of refinement
and grace belonging to the children of God may be
copied by the unregenerate, but it has no depth, it
fails easily, it quickly discloses the real bitterness,
selfishness and acrimony of the natural heart
which underlies.

In the present time, therefore, the Lord does not
appeal to these bitter hearts to send forth sweet
waters. The appeals of the Scriptures are to the

regenerated hearts of consecrated believers,
addressed in all the epistles as “saints,” “chil-
dren of God,” “the sanctified in Christ Jesus,”
“the Lord’s brethren,” etc. These having new
hearts, new wills, sanctified or set apart to the
Lord, to righteousness, to truth, to goodness,
need nevertheless to keep watch over their every
deed, word and thought.

Our text is the apostle’s appeal to this class
along this line. It is well that we should scan our
outward conduct, to take note that our good in-
tentions may not be so exhibited to others that
they will misapprehend our real sentiments—
“Let not your good be evil spoken of.” It is right,
too, that we should “set a guard upon our mouth
lest we should sin with our lips,” lest our words
be such as would not be honoring to the Lord or
edifying to the brethren or to the world. But the
number of watchmen or pickets doing duty and
standing guard over our actions and words will
be fewer in proportion as the picket line guard-
ing our minds, our thoughts, is a strong one. It is
here that we need to be especially on the alert.

R2891 [col. 2 4, 5]: “Whatsoever Things Are Pure.”

There is a vast amount of impurity everywhere
throughout the world. It, therefore, behooves the
Lord’s consecrated people to follow the Apostle’s
injunction, and to carefully strain out the impuri-
ties, and see that they do not enter into our hearts,
our thoughts, realizing that with them in the result
will be to work our defilement, to a greater or less
degree. Whoever maintains purity of thought will
have comparatively little effort in maintaining
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purity of word and of action. Whether the impu-
rity come from one direction or another—from
the world or the flesh or the devil—its attack
must first of all be upon the mind; and if repelled
there the victory is won: if not repelled we can-
not know what the consequences would be, as
the Apostle James declares: “Lust [selfish desire
of any kind], when it has conceived [in the mind]
bringeth forth sin [develops sinful words or
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deeds], and sin when it is finished bringeth forth
death.” —Jas. 1:15.

No wonder, then, that the Apostle mentions
the necessity for our thoughts being guarded
along the line of purity, and that if a matter were
ever so well established as a truth, and if it in-
volved no injustice, and even were not dis-
honorable, yet were impure, this would be quite

R2480 [col. 2 ]2]:

“Evil concupiscence” (or, in more modern lan-
guage, desires for forbidden things) is a step
higher in the Apostle’s list of evil tendencies
that should be rooted out and mortified, dead-
ened. It is not sufficient that we acknowledge
sin in its various forms to be evil, and that we
resolve that we will strive against it because it
is under the Lord’s ban: in addition to this we
are to root out of our hearts every longing,
every desire for every thing not thoroughly
approved by the Lord. Oh, what a cleansing
this would mean in the hearts and lives, and
especially in the thoughts, of many who have
named the name of Christ! Many who fail to
note this point, who fail to follow the Apostle’s

sufficient to condemn it as unworthy of the mind
of the Lord’s consecrated people. Nor is it to be
overlooked that any smut or impurity entering
into the mind may cause such a defilement as will
give trouble in its complete eradication, not only at
the time, but for years afterward.

admonition, find themselves continually beset
by temptations, because, while outwardly avoid-
ing gross immoralities, they secretly harbor
sympathies for things condemned,—desiring
that they might have them, if only they were
not forbidden. Under such conditions compara-
tively little progress can be made in the higher
life. The Apostle would set before us the proper
course to be pursued, if we would win the great
prize,—namely, the high standard of bringing
the very thoughts, wishes, desire, of our hearts
into full conformity to the perfect will of God:
and only those who do so are properly making
progress, running the race set before us in the
Gospel.—2 Cor. 10:5.

17. How may purity of heart be attained?
R2734 [col. 1 5] through R2735 [col. 1 1]. Reproduced at the end of this section, p. 352.

18. How do we know our motive is pure since “the heart is deceitful above all

things”?
R2734 [col. 1 12-4]:

Many there are who have very erroneous views
of what is signified by the expression, “pure in
heart;” one class considers this impossible of
attainment in the present life; another class, no
less mistakenly, considers this to mean absolute
perfection in every thought, word and deed; and
in believing that they fulfil these conditions, and
in teaching others similarly, they are making a
grave mistake.

Answering the last error first, we remark that
it is possible for one to deceive himself respect-
ing his own heart and his own condition, as for
instance, apparently, the Pharisees of our Lord’s
day: claiming that they were perfect, and that
they kept the whole law, they were merely de-
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ceiving themselves, but not the Lord; by their self-
deception, a form of hypocrisy, which blinding
them to their own need of the robe of Christ’s righ-
teousness, left them in the filthy rags of their own
righteousness, unfit for the Kingdom. And so with
some today, who claim perfection of thought,
word and deed. They have blinded themselves to
their own weaknesses, imperfections and errors,
and are in a far worse condition than he who, tho
outwardly less moral, is at heart better in the
Lord’s sight, because honest in confessing his
unworthiness, because for such the Lord has pro-
vided forgiveness of sins, —covering with the robe
of Christ’s righteousness.
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Nevertheless, those who think that purity of
heart is an impossibility in the present life are like-
wise mistaken. Their mistake arises from not see-
ing a wide distinction between a purity of heart
and a perfection or righteousness of all the words
and deeds of life. The heart, as used in this text,
refers to the mind, the will, the actuating inten-
tions or motives of the man. With this thought
before the mind, it is easy to see that one might be
pure of heart, that is of pure intentions, and yet

confess himself unable to do and to be all that his
good intentions desire and endeavor. He whose
heart is pure toward the Lord in Christ is the
same one whose eye is single, the same one who
is not double-minded but single-minded, whose
mind, will, heart, seeks first, last and always the
will of God. Hence the exhortation of the Apos-
tle, “Purify your hearts, ye double-minded.” —
Jas. 4:8.

19. What is the relation between our conscience and purity of heart?

R2735 [col. 1 q1]:

We are, therefore, to have clearly before our minds
the fact that the ultimate object of all the divine
dealings for us and with us, and the ultimate sig-
nificance of all the divine promises made to us, is
the development of love, which is god-likeness,
for God is love. And to have this love developed in
us, in the sense and to the degree intended by the
Lord, it is necessary that it shall come from a pure
heart, in full accord with the Lord, and his law
of love, and wholly antagonistic to the Adversary
and his law of selfishness. To have this kind of
love in its proper development requires also a
good conscience: for be it remembered that there
are bad consciences, —our consciences require reg-
ulating, as do all the other features of our fallen

nature. If our consciences are to be regulated we
must have some standard by which to set and
regulate them. The conscience is like a watch
whose dial is properly marked with the hours,
but whose correctness as a time-keeper depends
upon the proper regulating of its mainspring, so
that it may point out the hours truthfully: so our
consciences are ready to indicate right and
wrong to us, but they can only be relied upon to
tell us truly what is right and what is wrong after
being regulated in connection with the new main-
spring, the new heart, the pure will, brought into
full harmony with the law of love, as presented
to us in the Word of God.

20. Might telling the truth be evil speaking?

R2444 [col. 1 T4 through col. 2 11]:

Another way by which some otherwise good
Christian people avoid this question, and justify
themselves in this common fault of humanity,
is by confining themselves (as they think) to the
truth: tho how frequently their gossip-loving na-
tures pervert their judgments and lead them to ac-
cept as truth things respecting which they have lit-
tle or no knowledge, they never know. Nor are
such anxious to know more, after they have circu-
lated a slander with their stamp of verity on it: to
find it untrue would prove them “false witnesses”
and put them to trouble to correct the lie; the pride
of the natural mind objects and refuses to believe
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the truth under such circumstances. Thus one
evil leads to another.

Such will say,—Oh, I never tell anything for
truth until I positively know it to be true—of my
own observation, my own personal knowledge.
Anything that I do not know of myself to be true
I am always careful to so state, and say, I have
heard thus and so, or, I am told thus and so; I do
not vouch for the truth of it myself. Thus I am
sure that I always avoid speaking evil of anyone.
Perhaps there is no more common delusion on
this subject than is thus expressed. The depraved
taste hedges itself behind conscience, and de-
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clares that it is always right to speak the truth,
and hence God cannot have meant that speaking
the truth would be slander, but that in condemn-
ing evil speaking and slander, as works of the
flesh and the devil, he must have meant the
speaking of that which is false, untrue.

This is a great mistake: a slander is equally a
slander, whether it is true or whether it is false,
and is so regarded, not only in the law of God,
but also in the laws of civilized men. True, in

human law, if a suit were brought for slander, if
it were proven that the charges made by the
slanderer had some basis of fact, that would
probably be considered by the Court and jury an
extenuating circumstance, and would probably
very much reduce the amount of the verdict for
damages. A slander is anything which is uttered
with the intention of injury to another, whether
true or false, and the laws of men agree with the
law of God, that such injury to another is wrong.

21. Is it always necessary to tell all we know about every affair?

R2588 [col. 1 13]:

When will Christians learn the length and
breadth and depth of the injunctions “Speak evil
of no man,” and “Let no corrupt communication
proceed out of your mouth, but that which is
good, to the use of edifying?” (Titus 3:2; Eph.
4:29.) How long will it take some of God’s true
children to learn that in uttering an evil thing
(even if they were positive of its truth), they may
be doing a world of evil? How long will it take
them to learn that it is not always necessary to
speak the truth, nor ever proper to do so except

when it would be for the edifying of others? How
many lessons, line upon line, must they have to
convince them that they are not only to avoid gos-
sip about other people’s business, and fault-find-
ing, and cynicism, but that all these are evidences
of their deficiency in love—of their deficiency in
the likeness of Christ, and their lack of the quali-
ties of the peacemaker; and that these lacks need
to be striven against earnestly, if they would make
their calling and election sure to a place in the
heavenly kingdom?

22.Is an uncomplimentary remark evil speaking?

R3030 [col. 1 3I:

Since love works blessings to the neighbor
and seeks his welfare, it follows as a matter of
course that “Love worketh no ill to his neigh-
bor.” Will we not, as the Lord’s consecrated
people, seek to put this lesson into practice in
our daily lives? Will we not learn to consider
the words of our mouths, and to remember
that we can smite and injure a brother or a
neighbor with the tongue as truly and more se-
riously than with our hands? Will we not learn
that in even mentioning anything uncompli-
mentary respecting a brother or a neighbor, we
are surely working him ill, doing him an in-

F406 []1]:

But if to tell uncomplimentary truth is to violate
the Law of Love and the Golden Rule, what shall
we say of the still more disreputable, still more
unlovely, still more criminal habit so common,
not only amongst the worldly and nominally
Christian, but also among true Christians—that
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jury, —injuring his reputation and standing—
however true the uncomplimentary thing may
be; and that in so doing we are violating the law
of God, the law of love? Will we not learn that
the only instance in which we would have a
right to mention an uncomplimentary thing
would be in the event of our seeing a brother or
a neighbor in danger of injury by another and
thus out of love for him be called upon to warn
him of the source of danger?

of telling about others disreputable things not pos-
itively known to be the truth. Oh shame! shame!
that any of the Lord’s people should so overlook
the Lord’s instruction, “speak evil of no man”; and
that any but the merest babes and novices in the
Law of Love should so misunderstand its mes-
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sage—that any without the most indubitable
proofs at the mouth of two or three witnesses, and
then reluctantly, should even believe evil of a

brother or a neighbor, much less to repeat it—to
slander him upon suspicion or hearsay evidence!

23. Would it be evil speaking to criticize doctrines publicly uttered?

R3045 [col. 2 ]6]:

A difference is to be observed in respect to criti-
cisms of doctrines publicly uttered. The criticism
of an error should be as publicly made as the error
was publicly set forth, if it be of importance. The
thing then to determine would be our liberties and
responsibilities, and we might have neither. But if
we possessed both our criticisms should be only in

24. What is a slanderer?
R3595 [col. 2 q11]:

love, not in boastfulness but in humility; desiring
only to serve the truth and the brethren. Humil-
ity will suggest, too, that we be sure we are right
before proceeding to criticize. Even then some
points of truth can generally be approved while
the points of error are being criticized.

A slanderer is a thief according to worldly standard: as Shakespeare wrote:
He who steals my purse steals trash;
But he who filches from me my good name
Takes that which not enriches him,
And makes me poor indeed.

R2444 [col. 1 5 through col. 2 ]2]:

Such will say,—Oh, I never tell anything for truth
until I positively know it to be true—of my own
observation, my own personal knowledge. Any-
thing that I do not know of myself to be true I am
always careful to so state, and say, I have heard
thus and so, or, I am told thus and so; I do not
vouch for the truth of it myself. Thus I am sure
that I always avoid speaking evil of anyone. Per-
haps there is no more common delusion on this
subject than is thus expressed. The depraved taste
hedges itself behind conscience, and declares that
it is always right to speak the truth, and hence
God cannot have meant that speaking the truth
would be slander, but that in condemning evil
speaking and slander, as works of the flesh and
the devil, he must have meant the speaking of that
which is false, untrue.

This is a great mistake: a slander is equally a
slander, whether it is true or whether it is false,
and is so regarded, not only in the law of God, but
also in the laws of civilized men. True, in human
law, if a suit were brought for slander, if it were
proven that the charges made by the slanderer had
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some basis of fact, that would probably be
considered by the Court and jury an extenuating
circumstance, and would probably very much
reduce the amount of the verdict for damages. A
slander is anything which is uttered with the
intention of injury to another, whether true or
false, and the laws of men agree with the law of
God, that such injury to another is wrong.

In other words, divine and human laws agree
that a first wrong does not justify a second
wrong. Human law says, If a wrong has been
committed, the Courts are open to the injured
one to seek redress or the punishment of the evil
doer; but the injured one shall not be permitted
to take the remedy into his own hands, either by
making an assault with physical force nor by the
use of the more subtle weapon, the tongue, to
assassinate his character with the poisoned sti-
letto of envy and malice. True, many slanderers
are never prosecuted; true also, the newspapers
of the United States have sometimes escaped
heavy damages for libelous slander by the plea
that they did not publish the defamations as of
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malice, but simply as news, which, they claimed,
properly belonged to the public as in the cases of
politicians who were seeking the franchises of
the people for positions of public trust. Then
again, public men knowing that much of the
false statements by the opposition press will be
properly credited as falsehoods, consider it good
policy to let any ordinary slanders go unchal-
lenged in the Courts. The effect is a gradual
growth of slander among the people—sure to

work evil to themselves and to their institutions;
—for government officers and courts and every-
body of influence coming under such slanders
(generally, we believe, untrue) lose their influence
for good over the lower classes, who are thus
being helped along to greater lawlessness day by
day, and preparing for the period of anarchy
which the Scriptures tell us is near at hand.

25. What is “false witness,” and is it possible to bear false witness without

uttering a word?

R3045 [col. 2 3, 4]

False witness applies to the telling of lies, but it
goes deeper than this and applies to any misrep-
resentation, whether it be by direct statement or
indirectly by such a statement as would permit a
wrong inference to be drawn. Indeed, amongst
refined people this subterfuge, by which they
palliate their consciences, and at the same time
gratify their spiteful hearts, is very common. One
may even bear false witness by the nod of his
head, by the shrugging of his shoulder, or by
silence—if a misstatement be made in such a
connection that silence might be understood to
mean consent. If a Jew, a member of the house of
servants under Moses, the Mediator of the Law
Covenant, was required to be particular upon
this point, how much more particular should all
be who essay to be members of the house of sons,
under the New Covenant and the New Media-
tor! Does not the New Covenant Law of Love go
still deeper on this point? It surely does. It pro-
hibits in specific terms, not only the speaking of

untruths in respect to a neighbor, but the speaking
of anything concerning him that would be to his
discredit, even tho it were true—unless under cer-
tain circumstances which Love could fully endorse
—if the testimony were required by a court of law,
or if the testimony were necessary for the protec-
tion of another from injury. And even in such cases
as little of derogatory truth as possible should be
uttered, and it only in love. The Apostle’s word on
this subject is, “Speak evil of no man.”

There is no point, or feature, of the entire Law of
Love, as it bears upon our relationship to fellow-
creatures, that needs more of our attention than
this point. It seems difficult for Christians to learn
thoroughly the Master’s lessons, that, if they have
anything unpleasant to say respecting a brother or
sister, any criticism of the private life or affairs to
offer, it should be offered to him or her alone and
not to others.

26. How should we deal with a brother or sister who begins to relate an evil

report?

R3595 [col. 1 {7, 8I:

If any Brother or Sister begins to you an evil
report of others, stop him at once, kindly, but
firmly. “Have no fellowship with the unfruitful
works of darkness but rather reprove them.” Re-
fuse to have any share in this violation of our
Master’s commands, which does great mischief
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in the Church. Supposing the Brother or Sister to
be only a “babe” in spiritual matters, call attention
to the Lord’s ruling on the subject, Matt. 18:15, and
1 Tim. 5:19. If the conversation is not directed to
you but merely in your hearing, promptly show
your disapproval by withdrawing.
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If, after having his attention called to the Lord’s
command on this subject, the slanderer still per-
sists in “evil-speaking,” “back-biting” and telling
you his “evil surmisings,” reprove him more
sharply, saying as you go,—I cannot, must not
hear you; for if I did, I would be as criminal in the
matter as you are—violating the Lord’s command.
And even if I were to hear your story, I could not
believe it; for the Christian who does not respect
the Lord’s Word and follow his plan of redress for
grievances, shows so little of the Lord’s spirit that
his word can not be trusted. He who twists and

dodges the Lord’s words would not hesitate to
twist and misrepresent the words and deeds of
fellow-disciples. If to any extent you listen to
such conversation or express “sympathy” with it
or with the gossiper or slanderer, you are a part-
ner in the sin and in all its consequences; and if a
“root of bitterness” is thus developed, you are
more than likely to be one of those “defiled” by
it. —Heb. 12:15.

27. How should we deal with persons of the world who do evil speaking?

Ephes. 5:11,12 And have no fellowship with the unfruitful works of darkness, but
rather reprove them. For it is a shame even to speak of those things which are

done of them in secret.

R2444 [col. 1 1-3]:

Another excuse for gossip about other men’s mat-
ters is offered by others, who say: I can talk about
religious matters to those who are religiously in-
clined, but when I am with worldly people, or
with professors of religion who take no interest in
religious themes, I must be agreeable and accom-
modating, and must at least hear their gossip and
news; and if I do not share in such conversation I
would be considered very peculiar, and my com-
pany would not be desired. Yes, we answer; but
this is to be one of the peculiarities of the “saints:”
they are not only to be different from the world,
but different also from the nominal professors of
religion. Their religion is not merely to be on the
surface, and on one day of the week, and under a
certain suit of clothes; but is to be of the heart,
related to all the affairs of life, for every day and
every moment. To follow strictly the divine injunc-
tion will indeed separate you from some who are
now your friends and who love such evil things, —
forbidden us who have become sons of God and
who have received of his spirit of sonship, the
spirit of Love.

And that the Lord understood and meant this is
evident from the fact that he foretold to us that the
way of discipleship would be a “narrow way.” If,
therefore, your failure to be an entertaining visitor,
neighbor, friend, is because of your fidelity as a
“new creature” to the law of Christ, Love—which
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“worketh no ill to his neighbor,” either in word
or deed, —then indeed you have cause for rejoic-
ing, because you are suffering a little, experienc-
ing a loss, for Christ’s sake, for righteousness’
sake. The loss may at first seem heavy, but if you
endure it for Christ’s sake, in obedience to his
righteous law of Love, you will soon be able to
say with the Apostle that such losses are “light
afflictions,” not worthy to be compared with the
offsetting blessings. —Phil. 3:7,8; 2 Cor. 4:17.
Your cause for rejoicing is that you have the
Lord’s promise that such suffering shall work
out for your good. Companionship with those
who are not seeking to walk according to the
mind of the spirit, but according to the com-
mon “course of this world,” is injurious to the
saints, to those who are seeking to walk in har-
mony with the new mind. They are far better
off without such worldly companions and
friends, and in proportion as they are sepa-
rated from these will they find closer fellow-
ship with the Lord himself and with his Word,
and with all who are true members of his Body,
and under the direction of his spirit. It is in
harmony with this that the Scriptures declare,
in so many words, that the friendship of this
world signifies enmity against God. (Jas. 4:4.)
God has purposely placed the matter in such a
position that his people must take their choice,
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and lose either the divine friendship and fel-
lowship, or the worldly friendship and fellow-
ship; because those things which the Lord
loves are distasteful to the worldly, and those
things which the worldly love, evil deeds and
evil thoughts, evil-speaking, are an abomina-
tion in the sight of the Lord, and those who

R2967 [col. 1 13]:

We are to arise from all such low conditions of
thought, word, and deed as we find prevalent
about us; because as children of God, begotten
by his spirit, we can have no fellowship with
these things. We must regard them as the Apos-
tle suggests, as “unfruitful works of darkness.”
The Apostle by this word, unfruitful, no doubt
intended to give us the thought that sin is
destructive instead of productive—that its ten-
dency is toward death. On the contrary, the ten-
dency of the new mind of Christ is toward fruit-
bearing, development, blessing, uplifting,
refreshment. Not only is this true in the individ-
ual Christian, but as our Lord’s words suggest,
the individual Christian exercises a preservative
influence on others; wherever he may live he is a
shining light dispelling the darkness of sin; he is
the salt of the earth, preserving the mass from

R2406 [col. 2 I5]:

Those who fear the Lord, who reverence his
name, who think upon his Word, who are seek-
ing to copy his disposition, and to be fashioned
under the hand of divine providence, should see
to it that the class we have described, of whom
the Apostle declares that their envy, malice,
hatred, strifes, etc., are works of the devil, do not
get opportunities to work their evil works. They
should do this, first, by showing their disap-
proval of all evil-speaking and evil works: and
those who cannot show their disapproval by

love and practice such things lose his fellowship
—they are not of his spirit. “If any man have not
the spirit of Christ, he is none of his.” —Rom. 8:9.

corruption. The moral standing of the civilized
world today, is unquestionably largely due to the
indirect influence of the holy spirit in God’s peo-
ple;—which as the Apostle declares, reproves the
world. Our reproof of sin may always be through
the living epistles of our daily lives which, as
bright and shining lights, should ever reprove by
manner, look, act, and tone, everything tending
toward darkness and sin,—“Let your light so
shine before men that they seeing your good
works may glorify your Father in Heaven.” Occa-
sionally it may be proper, and still more occasion-
ally it may be duty, for us to speak or to act in
opposition to darkness; but the light of a godly
life, testifying for the truth and exhibiting the holy
spirit, is certainly one of the most forceful reproofs
of sin that can be administered.

words of kindly admonition, pointing out that
such things are not from God, but from the Adver-
sary, should at least manifest their disapproval in
their withholding any look of sympathy with such
a course, and by breaking off the conversation,
and very generally avoiding the company of such;
and by the more strict attention to their own
words and conduct, that therein they may “show
forth the praises of him who hath called us out of
darkness into his marvelous light.”

28. Is evil speaking against a brother in Christ more culpable than against one

of the world?

T62 []3]:

What lessons do these things inculcate? That so
long as we ourselves are true sacrificers in the
“Holy,” or true members of the “household of
faith” in the “Court,” we will not be revilers of
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any that are true sacrificers of this present time.
Nor will we be blinded by malice, hatred, envy or
strife—so as to be unable to see the sacrifices
which God accepts. What, then, shall we say of
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those, once “brethren,” sharers in the same sacri-
fices and offerers at the same “Golden Altar,” and
fellows of the order of royal-priesthood, who
become so changed, so possessed of an opposite
spirit, that they can speak evil of their fellow-
priests continually! We must surely “fear” for
them (Heb. 4:1) that they have left the “Holy,” and
the “Court,” and gone outside of all relationship to
God —into “outer darkness.” We should do all in
our power to recover them (James 5:20); but under

R3275 [col. 2 14, 5]:

The Scriptural declaration is “Speak evil of no
man,” and all who can see the matter in its true
light as above set forth will feel a zeal for God
and for righteousness that will burn against all
such iniquity wherever it may be found, espe-
cially in his own flesh. But if it be reprehensible
to speak evil of any person, if that be contrary to
the spirit of love, the Spirit of the Lord, how
much more evil in the Lord’s sight must it be if
any of the Lord’s brethren should speak evil of
one another—speak evil of a member of the
Lord’s body! How terrible is the thought, how
surely an evil-doer would lose the Captain’s
favor and ultimately be cut off from all relation-

no consideration must we leave the “Holy” to
render evil for evil, reviling for reviling. No, all
who would be faithful under-priests must follow
in the footsteps of the great High Priest and love
their enemies and do good to those who perse-
cute them. They must copy him “Who, when he
was reviled, reviled not again, when he suffered
threatened not; but committed his cause to him
who judgeth righteously.” 1 Peter 2:23

ship with him and with the body. The Lord
refers to such, saying, “Thou givest thy mouth
to evil, and thy tongue frameth deceit. Thou
sittest and speakest against thy brother; thou
slanderest thine own mother’s son [all of
the house of sons, brethren of Christ, are figu-
ratively represented as being the children of
the Sarah covenant, the Abrahamic covenant.]
These things thou hast done, and I have not
kept silence; Thou thoughtest I was altogether
such an one as thyself: but I will reprove thee.”
—Psa. 50:19-22.

29. In order to avoid gossip, slander and evil speaking, what is the only
proper and Scriptural way of redress for grievances, actual or imaginary?

Matthew 18:15-17 Moreover if thy brother shall trespass against thee, go and tell him
his fault between thee and him alone: if he shall hear thee, thou hast gained thy
brother. But if he will not hear thee, then take with thee one or two more, that
in the mouth of two or three witnesses every word may be established. And if he
shall neglect to hear them, tell it unto the church: but if he neglect to hear the
church, let him be unto thee as an heathen man and a publican.

R3594 [col. 2 4] through R3595 [col. 1 6]:
Evil speaking, backbiting and slandering are
strictly forbidden to God’s people, as wholly con-
trary to his spirit of love—even if the evil thing be
true. As a preventive of anything of the nature of
slander, the Scriptures very carefully mark out
one only way of redress of grievances, in Matt.
18:15-17.

Even advanced Christians seem to be utterly
in ignorance of this divine ruling, and hence pro-
fessed Christians are often the most pronounced
scandal-mongers. Yet this is one of the few special,
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specific commandments given by our Lord; and
considered in connection with the statement, Ye
are my disciples if ye do whatever I command
you, its constant violation proves that many are
not far advanced in discipleship.

Let us look carefully at this rule, which, if fol-
lowed, would prevent gossip, “evil-speaking,”
“backbiting.”

Its first provision, for a conference between
the principals alone, implies candor on the part
of the accuser who thinks that he has suffered;
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and whom here we will call A. It implies his
thinking no evil of the accused, whom we will
style B. They meet as “brethren,” each thinking
his own course the right one, to discuss the mat-
ter; to see whether they can come to the same
view. If they agree, all is well; the matter is set-
tled; peace prevails; the threatened break has
been averted, and no one is the wiser.

If they cannot agree, A may not start a scandal
by relating his version; —not even to confidential
friends may he disclose the matter, saying,
“Don’t mention it; and especially don’t say I told
you.” No; the matter is still “between thee and
him [A and B] alone.” If A considers the matter
important, so as to wish to prosecute the subject
further, he has but one way open to him, namely,
to ask two or three others to go with him to B
and hear the case from both sides and give their
judgment respecting its right and wrong sides.
These should be chosen (1) as persons in whose
Christian character and good sense and spirit of
a sound mind A himself would have confidence,
peradventure they should favor B’s view of the
matter. (2) They should be chosen as with a view
to B’s appreciation of their advice, if they should
give their judgment of the matter in A’s favor.

It would, however, be wholly contrary to the
spirit of justice as well as contrary to the spirit
of the Master’s instructions here, for A to “talk
it over” with several friends from whom he
desired to select these “two or three witnesses,”
to make sure that they favored his story (without
hearing the other side) and would go to the con-
ference prejudiced, —with their minds already
determined against B. No; the matter is between
A and B alone, until the two or three friends are
brought in to hear both sides of the dispute in the
presence of both parties.

If the judgment of the “brethren” is against B,
he should hear them, should accept their view of
the matter as the just, reasonable one;—unless it
involves some principle in which he cannot con-
scientiously acquiesce. If the “brethren” see the
matter from B’s standpoint, A should conclude
that in all probability he had erred; and, unless
conscience hindered, should accept the position
and apologize to B and the brethren for the
annoyance caused by his poor judgment. But
none of the parties are at liberty to turn scandal-
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mongers and tell the matter, “confidentially,” to
others.

If the decision went against A, and he still felt
that he was injured and had failed to get justice
through a poor choice of advisers, he might (with-
out violence to the principles laid down by our
Lord) call other advisers and proceed as before. If
their decision were against him, or if he felt that he
could not trust to the judgment of any, fearing that
all would favor B, he should realize that part at
least of his trouble is self-conceit, and would do
well to fast and pray and study lines and princi-
ples of justice more carefully. But A has gained no
right to tell anything to the Church nor to anyone,
either publicly or privately. If he does so, it marks
him at once as disobedient to the Lord and exer-
cised by a bad spirit, a carnal spirit,—contrary to
the spirit of the truth, the spirit of love.

If the committee decide partly against B, and
only partly in favor of A, the brethren (A and B)
should endeavor to see the matter thus, and to
arrange matters amicably. In this case there would
be nothing respecting the matter to tell; —nothing
that is anybody’s business.

If the committee decide wholly against B
and wholly in favor of A, and if B will not heed
them and make reparation for the wrong or cease
from injuring A, the latter is still not at liberty to
become a scandal-monger; nor are the brethren of
the committee. If A considers the matter of suffi-
cient importance to justify further action, there is
just one course open to him: he with the commit-
tee may lay the matter before the Church. Then the
Church shall hear the matter, both sides, and
whichever (A or B) shall refuse to recognize the
advice of the Church shall be thereafter consid-
ered and treated by all as an outsider—as not of
the Church, not to be fellowshipped; as dead, until
such time as he may repent and reform.

The duties of one member cannot be under-
taken by another,—each must act for himself
according to the Lord’s rule. But if in violation of
the Lord’s command a matter become a scandal
and be troubling the Church and disgracing it as a
whole, then the properly chosen representatives
of the company should take the matter up. They
should not only investigate the principals in the
difficulty, but with equal diligence they should in-
vestigate the real troublers who had circulated the
scandal and should reprove them.
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But all reproofs should be in love, remembering
that all are imperfect in some particulars. The ob-
ject in every case should be to correct not to pun-
ish. The Lord alone has the authority to punish. At
very most the Church may for a time withdraw
fellowship with the unrepentant, and must as
publicly restore it when repentance is manifest.
Our love, joy, peace are the ends sought by the
Lord, and these we must follow as his disciples.
Any other course will surely work injury.

Thus did the Lord guard his true disciples from
the insidious sin of slander, which leads onward
to other and grosser works of the flesh and the

devil, and stops growth in the truth and its spirit
of love. And let us note, too, that those who hear
slanders and thus encourage slanderers in their
wrong course, are partakers of their evil deeds;
guilty partners in the violation of the Master’s
commands. God’s true people should refuse to
listen to slanders and should point the offender
to the Lord’s Word and the only method therein
authorized. “Are we wiser than God?” Experi-
ence teaches us that we cannot trust to our own
judgments and are on safe ground only when
following the voice of the Shepherd implicitly.

F414 through F417—“If Thy Brother Trespass Against Thee.” Reproduced at the end of this section,

p- 354.

30. How should we deal in a matter of evil speaking against an Elder?

1 Tim. 5:19 Against an elder receive not an accusation, but before two or three

withesses.

F293 through F294 — Accusations Against Elders

“Against an Elder receive not an accusation, except at the mouth of two or three witnesses.”
1 Tim. 5:19, R.V.

The Apostle in this statement recognizes two prin-
ciples. (1) That an Elder has already been recog-
nized by the congregation as possessing a good
and noble character, and as being specially earnest
for the Truth, and devoted to God. (2) That such
persons, by reason of their prominence in the
Church, would be marked by the Adversary as
special objects for his attacks—objects of envy,
malice, hatred and strife on the part of some, even
as our Lord forewarned —“Marvel not if the world
hate you”; “ye know that it hated me before it
hated you”; “If they have called the Master of the
house Beelzebub, how much more shall they call
them of his household!” (Matt. 10:25; 1 Jno. 3:13;
Jno. 15:18) The more faithful and capable the
brother, the more nearly a copy of his Master, the
more proper his choice as an Elder; and the more
faithful the Elder, the more sure he will be to have
as enemies—not Satan and his messengers only,
but as many also as Satan can delude and mislead.

These reasons should guarantee an Elder
against condemnation on the word of any one per-
son, if otherwise his life appeared consistent. As
for hearsay or rumor, they were not to be consid-
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ered at all; because no true yokefellow, cognizant
of the Lord’s rule (Matt. 18:15), would circulate
rumors or have confidence in the word of those
who would thus disregard the Master’s direc-
tions. To be heard at all, the accusers must pro-
fess to have been witnesses. And even if two or
more witnesses made charges there would be no
other way of hearing the case than that already
defined. Any one person charging wrong against
the Elder, should, after personal conference fail-
ing, have taken with him two or three others
who would thus become witnesses to the contu-
macy. Then the matter, still unamended, might
be brought by Timothy or anyone before the
Church, etc.

Indeed, this accusation before two or three
witnesses, being the requirement as respects all
of the members, leaves room for the supposition
that the Apostle was merely claiming that an El-
der should have every right and privilege guar-
anteed to any of the brethren. It may be that
some were inclined to hold that since an Elder
must be “well reported,” not only in the Church,
but out of it, an Elder should be arraigned upon
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the slightest charges, because of his influential
position. But the Apostle’s words settle it that an
Elder’s opportunities must equal those of others.

This matter of witnesses needs to be deeply
engraved on the mind of every New Creature.
What others claim to know and what they slan-
derously tell is not even to be heeded —not to be
received. If two or three, following the Lord’s
directions, bring charges against anyone—not

F418 []1, 2I:

It might be the same as in the individual griev-
ance, if the sin were not public property. But if
the matter were publicly known, it would be the
duty of the elders to cite the offender before the
Church for trial, without the preliminary private
visits; because the publicity had taken it beyond
any private settlement. Likewise, if it were a case
of slander against the elders or any of them, the
hearing should be by the Church and not pri-
vately; because the slanderers, if they conscien-
tiously thought they had a good cause, yet had
neglected the Lord’s rule (“Go to him alone,”
and afterward “Take with thee two or three oth-
ers”) and had spread scandalous and defamatory
tales, had thereby carried the matter beyond the
power of individual rectification and made it a
matter for the Church.

back-bitingly and slanderously but as instructed
—Dbefore the Church, they are not even then to be
believed; but then will be the proper time for the
Church to hear the matter—hear both sides, in
each other’s presence; and then give a godly deci-
sion and admonition, so phrased as to help the
wrongdoer back to righteousness and not to push
him off into outer darkness.

In such cases it would be proper for the slan-
dered Elder to call together the Board of Elders as
representatives of the Church, and to deny the cal-
umnies and ask that the slanderers be indicted to
answer charges of slander and false-witnessing
before the Church; because their offense was
toward the Church (1) in that it was contrary to
the rules laid down by the Head of the Church and
contrary to decency and good morals; and (2) be-
cause the slander being against an Elder chosen by
the Church was thus a slander against the entire
Church selecting him. The slanderers should be
condemned and rebuked and required to ac-
knowledge their error; but after doing this they
would have a right to proceed against the Elder
supposed to be in error, just as they should have
done at first.

31. Why is “a bridled tongue” a chief essential in an Elder?

James 3:2 For in many things we offend all. If any man offend not in word, the same
is a perfect man, and able also to bridle the whole body.

R2447 [col. 2 12]:

The public servants of the Church are to some
extent specially its “tongues,” and what an influ-
ence they wield for good or for evil, in the bless-
ing and upbuilding of the Lord’s people, or for
their injury —cursing! How necessary that all the
tongue-servants of the Lord’s Body be such, and
such only, as are of his spirit! Their influence not
only extends to those who are in the Church, but
in considerable measure they are mouthpieces
heard outside. And the same principle applies to
every individual member of the Church, in his
use of his member, his tongue. He may use it
wisely or unwisely, with heavenly wisdom or
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with earthly wisdom. He may use it for strife, and
tearing down the faith and character of the breth-
ren, in overthrowing love and confidence, or he
may use it in building up these graces of the spirit.
How many have proved the truth of the Apostle’s
words, that the tongue has great possibilities,
either for defiling the whole body, the Church,
and setting on fire the course of nature, by stirring
up the evil poisons and propensities of the fallen
nature! How few amongst the Lord’s people have
conquered the tongue to the extent of bringing it
into subjection to the will of God, that they may
minister good, and only good, to all with whom
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they come in contact! Let us, dearly beloved, be
fully resolved that by divine grace (promised to
assist us) the present year shall witness great prog-
ress in our control of this most important member
of our bodies, bringing the same into full subjec-

R2157 [col. 1 q1]:

In the choice of leaders for meetings the
“tongue” qualification, as here laid down
should not be overlooked. The fiery tongued
should not be chosen, but the meeker, the
moderate, who “bridle” their tongues and
endeavor carefully to “speak as the oracles
of God” only. Such tongues constrain, while

F249 []2]:

They should be generous men, men of pure lives,
having no more than one wife; and if they have
children it should be noticed to what extent the
parent has exercised a wholesome influence in his
own family —for it should reasonably be judged
that if he has been derelict in his duty toward his
children, he probably would be unwise or derelict
in his counsels and his general ministries amongst
the Lord’s children in the Ecclesia, the Church. He
is not to be double-tongued or deceptive, not to be

tion and obedience and service to the King of
kings and Lord of lords—to him who hath called
us out of darkness into his marvelous light.

others more frequently wound and repel. The
Word of the Lord is quick and powerful and
sharp and cuts “to the heart” without bitter
and acrimonious and uncharitable human ex-
pletives to enforce it. Hence the divine instruc-
tion that we “speak the truth in love.”

a brawler or a contentious person. He should be
one of good reputation amongst those outside
the Church: not that the world will ever love or
rightly appreciate the saints, but that the world
should, at least, be unable to point to anything
derogatory to their character as respects honesty,
uprightness, morality, truthfulness. There is no
limitation made respecting the number of elders
in a Church or Ecclesia.

32. How may we ask advice and not do evil speaking?

F292 [top of page]:

Telling others of the wrong, first or afterward,
is unkind, unloving—contrary to the Word and
Spirit of our Head. Not even to ask advice
should the matter be told: we have the Lord’s

advice and should follow it. If the case be a
peculiar one, the wisest of the elders should be
asked for advice along the lines of a hypotheti-
cal case, so as not to disclose the real trouble
and wrongdoer.

33. What is the relation between “busy-bodying” and evil speaking?

F583 []1] through F586 —Conscientious Meddling. Reproduced at the end of this section,

F408 []1-3I:

“Out of the abundance of the heart the mouth
speaketh”; so that when we are gossiping about
others, “busybodying” in their affairs, it proves
that a large corner of our hearts, if not more, is
empty as respects the love and grace of God. This
thought should lead us at once to the throne of
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grace and to the Word for a filling of the Spirit
such as the Lord has promised to those who hun-
ger and thirst after it. If, still worse than idle gos-
siping and busybodying, we have pleasure in
hearing or speaking evil of others, the heart con-
dition is still worse: it is overflowing with bitter-

EVIL SPEAKING AND EVIL SURMISING



ness—envy, malice, hatred, strife. And these
qualities the Apostle declares are “works of the
flesh and the devil.” (Gal. 5:19-21) Would that we
could astound and thoroughly awaken the “New
Creation” on this subject; for if ye do these things
ye will surely fall, and no entrance will be
granted such into the everlasting Kingdom of
our Lord and Savior Jesus Christ.

Fitting for the Kingdom leads us in the very
opposite direction, as the Apostle Peter declares,
“Add to your faith patience, brotherly kindness,
love; for if ye do these things ye shall never fall;
but gain an abundant entrance into the King-
dom.” (2 Pet. 1:5-11) The Apostle James is very
plain on the subject and says: “If ye have bitter
envyings and strife in your hearts, glory not
and lie not against the truth. This wisdom
descendeth not from above, but is earthly, sen-
sual, devilish.” (James 3:14,15) Whoever has such

a slanderous and bitter spirit has the very reverse
of the Spirit of Christ, the holy Spirit, the spirit of
Love: let him not lie either to himself or to oth-
ers—let him not glory in his shame—let him not
thus put darkness for light, the spirit of Satan for
the Spirit of the Anointed.

Proceeding, the Apostle declares the secret of
the confusion and unrest which has troubled the
Lord’s people at all times, to be in this unclean,
only partially sanctified condition of the heart,
saying, “where envying and strife is, there is con-
fusion [disquiet, unrest] and every evil work.”
(James 3:16) If these weeds of the old fallen nature
are permitted to grow they will not only be nox-
ious but will gradually crowd out and kill all the
sweet and beautiful flowers and graces of the
Spirit.

34. How should the Golden Rule help us to overcome evil speaking and evil

surmising?

F407 —We Should Judge Ourselves

“If we would judge ourselves, we should not be judged [punished, corrected of the Lord].”
1 Cor. 11:31

The Golden Rule would surely settle this disposi-
tion to “gossip” about others and their affairs.
What slanderer wishes to be slandered? What
gossip wishes to have his matters and difficulties
and weaknesses discussed either publicly or
confidentially? The “world” has little else to talk
about than gossip and scandal, but the New Cre-
ation should preferably be dumb until the love
and plan of God have furnished them with the
great theme of which the angels sang—“Glory to
God in the highest; on earth peace, good will to-
ward men.” Then the “words of their mouths
and the meditations of their hearts” will be ac-
ceptable to the Lord and a blessing to those with
whom they come in contact.

The Apostle, commenting upon the tongue,
shows that this little member of our bodies has
great influence. It may scatter kind words that
will never die, but go on and on blessing the liv-
ing and through them the yet unborn. Or, “full of
deadly poison,” it may scatter poisonous seeds
of thought to embitter the lives of some, and to
blight and crush the lives of others. The Apostle
says— “Therewith bless [honor] we God, even the
Father; and therewith curse [injure] we men,...out
of the same mouth proceedeth blessing and curs-
ing. My brethren, these things ought not so to be.
Doth a fountain send forth at the same place
sweet water and bitter?” James 3:8-11

R3030 [col. 1 1 through col. 2 1]—“Thou Shalt Not”

The Apostle explains that the commands of the
decalogue were merely attempts to bring down
to the natural man’s comprehension the real
spirit of the divine law. And yet the prohibitions
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of that law, “Thou shalt not,” in respect to various
things that would be injurious to the neighbor,
could never fully express the comprehensiveness
of the divine will. The prohibitions of the
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decalogue were proper enough for the “house of
servants,” but when the “house of sons” was insti-
tuted (Heb. 3:5,6), and when these sons were be-
gotten of the holy spirit so that they could appreci-
ate the law of Love, it was substituted, as higher
every way and more comprehensive than the pro-
hibitions of the decalogue. Thou shalt not commit
adultery; Thou shalt not kill; Thou shalt not steal;
Thou shalt not bear false witness; Thou shalt not
covet; —because all these things would be contrary
to the law of love under which alone the “new
creature” is placed.

But the new law of the New Covenant—Love —
is so much more comprehensive than the
decalogue which was the basis of the Jewish Cove-
nant, that as the Apostle says, if there be any other
commandment, any other thing that should be
prohibited, any other things contrary to the law of
God, it is briefly comprehended in the declaration
“Thou shalt love thy neighbor as thyself.” The law
of love marks as transgressions many things
which would not have been violations of the
decalogue: for instance, the decalogue com-
manded the house of servants not to bear false
witness against a neighbor; but the law of love
indicates to the house of sons that they should
“speak evil of no man” even if such witness would
not be false; it instructs them further, that even if
it be necessary to tell an unpleasant truth —if it be-
comes duty or obligation of law —even the truth is
to be spoken in love without acrimony, hatred,
malice, envy or strife. Oh, what a valuable lesson it
would be to the house of sons if they could all
equally grasp this comprehensive thought, —if
their obligations not only to each other and to their
families and friends, but also to their neighbors
and their enemies—to love them, to so consider
their interests and their welfare in general, that
they would do nothing and say nothing to the con-
trary; but gladly at the sacrifice of their own con-
venience, assist them in any and every way,—“Do-
ing good unto all men as we have opportunity,
especially to the household of faith!” This is loving
our neighbor as ourselves —not as he loves us.

This Is The Golden Rule—Love.

Since love works blessings to the neighbor and
seeks his welfare, it follows as a matter of course
that “Love worketh no ill to his neighbor.” Will we
not, as the Lord’s consecrated people, seek to put
this lesson into practice in our daily lives? Will we
not learn to consider the words of our mouths,
and to remember that we can smite and injure a
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brother or a neighbor with the tongue as truly
and more seriously than with our hands? Will
we not learn that in even mentioning anything
uncomplimentary respecting a brother or a
neighbor, we are surely working him ill, doing
him an injury,—injuring his reputation and
standing—however true the uncomplimentary
thing may be; and that in so doing we are violat-
ing the law of God, the law of love? Will we not
learn that the only instance in which we would
have a right to mention an uncomplimentary
thing would be in the event of our seeing a
brother or a neighbor in danger of injury by
another and thus out of love for him be called
upon to warn him of the source of danger?

This warning we should be sure was neces-
sary, before giving it; and it should be couched in
such language as sincere love for the dangerous
one would dictate. Will we not learn to think
charitably of the words and actions of others,
and to suppose their intentions good, until we
have positive evidence to the contrary: and will
we not learn that then we should go to the
offender, alone, according to Matt. 18:15; subse-
quently, if occasion require and the matter seem
to be of vital importance, taking with us two
others, fair and impartial in judgment, that in the
presence of the wrong-doer they may hear from
him as well as from us and give their judgment
or opinion. And even if they agree with us and
the wrong-doer is not yet corrected and the
injury to us is still unabated, we are still not at
liberty under the law of love to make mention of
the case to others, but to call a meeting of the
entire congregation and there, with the con-
demned one present, to have a hearing and a
judgment of the Church in respect to the matter.

Let us learn much more thoroughly the mean-
ing of this expression “Love worketh no ill to his
neighbor”; and again, “Speak evil of no man.”
Love is the fulfilling of the law; and our hearts, at
least, must fulfill this law —whatever mistakes of
tongue or deed we may unintentionally make—
else we cannot hope to be reckoned as having
reached the “mark” for the prize for which we
are called to run with patience. It will require
patience in dealing with ourselves and bringing
our hearts into conformity with this divine law,
but it is necessary, and the sooner and the more
perseveringly undertaken, the greater and surer
will be the blessings, and our ultimate accep-
tance to joint-heirship in the Kingdom.
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R2688 [col. 2 ]2, 31:

But this rule, while thus inculcating justice, goes
beyond this and inculcates benevolence;—such
benevolence and so much of it as we, with prop-
erly balanced minds would be disposed to ask of
others if we were the ones in need, in straits. O
how grandly rounded out in spiritual character
would all of the Lord’s true saints become, under
the influence of this Golden Rule! It would not
only affect the actions of life, making them first
just toward all with whom they had dealings,
then, benevolently disposed toward all needing
their assistance to whatever degree they were
able to render assistance without doing injury to
others,—and, additionally, the same law in force
would extend also to their every word. Under
the regulations of this golden measurement how
few bitter or angry or slanderous words would
be used —for how few would like to have others
use such to or of them —to speak to them in an-
ger and with bitterness and rancor, or to slander
them. No wonder the Apostle tells us that those

who have put on Christ must put off all these—an-
ger, malice, hatred, strife, envy, slanders, etc. Ad-
ditionally, this Golden Rule would lead to kind
words, gentle actions, considerate demeanor; for
who would not wish such from his neighbor? As
the Apostle again declares, we are to put on as
Christian graces,—gentleness, meekness, patience,
longsuffering, brotherly kindness, love.—Col. 3:8-
10,12-15.

This Golden Rule, beginning with the outward
actions, and progressing to our words, would very
quickly extend to our thoughts; and as we would
not wish to have others think ungenerously or
meanly of us, nor put a bad construction on our
every act of life, but would rather that they would
view our words and deeds generously and lov-
ingly, so we in turn would find, that under the
influence of this Golden Rule, our thoughts of oth-
ers would become more generous, more noble,
less suspicious, etc.

35. What is the sole exception to this rule, “Speak evil of no man”?

R2445 [col. 1 1I:

The only exception to this rule, “Speak evil of no
man,” would come in where we might know of
an absolute necessity for making known an evil
—where the relating of the evil would be con-
trary to our heart’s wishes, and only mentioned
because of necessity —because of love for others
who, if not informed, might be injured. For in-
stance, the law of the land demands that, if we
know of murder having been committed, it shall
not be considered slander, but on the contrary be
considered duty, to make known to the proper
officers of the law the facts (not suspicions)
which have come under our observation. Like-
wise, if we knew of some weakness in a brother
or sister, and realized that they were about to be
placed in a dangerous position, because of some
other brother or sister not knowing of that weak-
ness, it might become our duty to make known,
either to the individual or congregation liable to

be injured, so much of our knowledge of facts (not
suspicions) as might be necessary to guard them
against injury through the weakness mentioned.
But this would not be speaking evil, but, on the
contrary, would be speaking with a good motive,
with the intention of preserving the one party
from extraordinary temptation, and of preserving
the other party from injury. And before anything
should be said on the subject we should most posi-
tively satisfy our own consciences that our motive
in speaking is a good one, and not an evil one, that
we are about to use our tongue to bless, and not to
injure. And even then, prompted by the spirit of
love and kindness toward the weak brother, as
well as toward the others, we should avoid men-
tioning one solitary item that would not be neces-
sary to the object in view.

36. What inspiration should we receive from Jesus” example?

1 Peter 2:23 Who, when he was reviled, reviled not again; when he suffered, he
threatened not; but committed himself to him that judgeth righteously:
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R2879 [col. 2 11, 2]:
Combative people will always (while in the flesh)
feel a disposition to retaliate; but those who have
learned of the Lord the lesson of self-control, and
who have developed meekness and brotherly-kind-
ness and pity, will thereby be prepared to fulfil the
demands of our text,—to not render evil for evil, or
railing for railing. And looking to the Lord as the
pattern they will see how it was with him, that
“When he was reviled he reviled not again.” Not be-
cause his enemies had found in him something that
could properly and justly be reviled and evil spoken
of;—nor because his enemies were so nearly perfect
that he could find nothing in them to revile and
speak evil of; but because he was so full of submis-
sion to the divine will that he was enabled to take
the scoffs and railings of the people, and to bear
these humbly and patiently, and to remember that
even hereunto he was called, that he should endure
patiently and learn the lessons, and prove himself
faithful, and develop and demonstrate his true char-
acter, and feel and manifest his pity for the people,
in their blindness and ignorance, and his love for
them.

And so it must be with us as we grow in our
Lord’s character-likeness. We also will be less dis-

posed to rail at those who rail, and to revile those
who revile us. We also will be ready to suffer the
loss of all things, and to do so with cheerfulness;
yea, even to rejoice in the trials and difficulties
of this present time, knowing, as the Apostle de-
clares, that these are working out for us a far more
exceeding and an eternal weight of glory. We note
here the harmony between Peter’s statement of
this matter and our Lord’s statement of it: “Bless
them that curse you; bless and curse not” (Phil. 3:8;
2 Cor. 4:17; Matt. 5:44; Rom. 12:14). So the Apostle
says we should rather render blessing. If we have
not yet attained to this high standard which is at
the end of the race, the mark of perfect love, where
we love our enemies and are ready and willing
and anxious to bless them, to help them, to desire
their uplifting out of darkness and degradation,
and to wish and do all that we can in harmony
with this, the divine plan, let us not be discour-
aged; but let us press onward, that as soon as pos-
sible we may reach this point, which is the mark of
perfected character. For, as the Apostle says, “even
hereunto we were called, that we might inherit a
blessing.”

Manna, December 7. When He was reviled, He reviled not again. 1 Peter 2:23

Not because His enemies had found in Him some-
thing that could properly and justly be reviled and
evil spoken of; —nor because His enemies were so
nearly perfect that He could find nothing in them
to revile and speak evil of; but because He was so
full of submission to the divine will that He was
enabled to take the scoffs and railings of the peo-

R3091 [col. 2 ]2]:

It is pleasant in passing to note the generous lan-
guage of Caleb in respect to the ten other spies
who were with Joshua and himself, and who
brought back the evil report. Here would have
been a fine opportunity for an ignoble man to have
spoken evil of those associates and to have en-
deavored to glorify his own faithfulness and that
of Joshua in contrast with the unfaithfulness of the
ten. But no; generously he passes over their wrong
conduct in as mild language as possible, and so far
from denouncing them or reviling them, he speaks
of them as “my brethren.” The spiritual Israelite
must have this same disposition, only with us it
should be still more pronounced than with Caleb,
because we, having been anointed with the holy
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ple, and to bear these humbly and patiently, and
to remember that even hereunto He was called,
did Jesus endure patiently and learn the lessons,
and prove Himself faithful, and develop and
demonstrate His true character, and feel and
manifest His pity for the people, in their blind-
ness and ignorance, and His love for them.

spirit and through this anointing having been
taught many of the “deep things of God,” may
well judge ourselves by a standard much higher
than any with which Caleb was acquainted;
surely spiritual Israelites have much advantage
every way over natural Israelites. Whenever,
therefore, we hear those professing the new life
and large attainments of grace speaking evil of
their brethren, we are to remember the word of
the Lord, that revilers shall have no part in the
Kingdom of God; we are to remember that it is
written of our Lord that “when he was reviled he
reviled not again”; we are to remember that evil
speaking is classed by the Apostle as amongst
the works of the flesh and of the devil, and the
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conduct of Michael, the archangel, is held up
before us as a shining example of propriety, in
that he did not bring a railing accusation against
Satan, but merely said, “The Lord rebuke thee”;
we are to remember too the Apostle’s specific
declaration, that evil speaking against others is a

part of the filth of the flesh from which we, as the
Lord’s people, must be cleansed if we would be
acceptable to him through Jesus Christ our Lord;
and that revilers “shall not inherit the Kingdom of
God.” —I Cor. 6:10.

37. How can we overcome evil surmisings and evil speaking?

(a) By purifying the heart.

Proverbs 4:23 Keep thy heart with all diligence; for out of it are the issues of life.

F409 []2]:

It will be in vain that we shall endeavor to
cleanse the flesh and to bridle the tongue if we
neglect the heart, the mind, the spirit, in which
are generated the thoughts, which merely
manifest themselves in filthiness of the flesh—
by words and deeds. Only by prayer and per-
severance can this cleansing necessary to a
share in the Kingdom be accomplished —“per-
fecting holiness in the reverence of the Lord.”
Not that we may hope, either, to effect an abso-

(b) By prayer.

lute cleansing of the flesh. It is the absolute
cleansing of the will, the heart, the spirit, that
the Lord demands (implying as complete
a cleansing of the flesh and tongue as we can
accomplish). Where he sees the heart pure and
true to him and his spirit and law of Love he
will, in due time, give the new body suited to it.
“Blessed are the pure in heart, for they shall see
God.” Matt. 5:8

Psalm 141:3 Set a watch, O Lord, before my mouth; keep the door of my lips.

Psalm 19:12-14 Who can understand his errors? cleanse thou me from secret faults.
Keep back thy servant also from presumptuous sins; let them not have dominion
over me: then shall | be upright, and | shall be innocent from the great
transgression. Let the words of my mouth, and the meditation of my heart, be
acceptable in thy sight, O Lord, my strength, and my redeemer.

R2249 [col. 3 ]2I:

Nor are we to seek divine aid far in advance,
as, for instance, to be kept throughout the year
to come, or month to come, or week to come:
rather we are to know that if we have made a
covenant with the Lord and are his, that he is
near us at all times in every trial, in every
temptation; and that his assistance is ready to
our use, if we will but accept it and act accord-
ingly. Hence, our prayers should be for help in
the time of need, as well as general prayers for
the Lord’s blessing and care for each day. In
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the moment of temptation the heart should lift
itself to the great Master, in full assurance of
faith, recognizing his love, his wisdom and his
ability to help us, and his willingness to make all
things work together for good to those who love
him. Asking for assistance in such a time of need
would surely draw to us the Lord’s counsel and
help and strength for righteousness, truth, puri-
ty and love; and thus we should be hourly victo-
rious, daily victorious, and finally victorious.
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(c) By keeping the mind filled with pure and holy thoughts.

Philip. 4:8 Finally, brethren, whatsoever things are true, whatsoever things are honest,
whatsoever things are just, whatsoever things are pure, whatsoever things are
lovely, whatsoever things are of good report; if there be any virtue, and if there

be any praise, think on these things.

R2890 [col. 2 3 to subhead end] —The Control of Thought.

Some are inclined to believe that since man’s brain
differs from each other man’s brain to some extent,
therefore his thinking must necessarily be differ-
ent; in a word, that a man can only think in har-
mony with his brain construction. But we reply,
Not so; each may learn to weigh and balance his
own thoughts, to curb some and to encourage oth-
ers; but to do this each must have before him an
ideal of character, to be copied. Thoughts can be
controlled just as words and actions can be con-
trolled: the will is at the helm, and must decide
which thoughts and sentiments it will entertain
and encourage, and which it will repel. It is neces-
sary, therefore, first of all for the will to be rightly
directed, and secondly, to be strong, and to use its
power in the control of thought; —in curbing those
thoughts which it recognizes as evil, and in stimu-
lating those which it recognizes as good, helpful,
beneficial. The will, in Scripture called the “heart,”
is therefore continually appealed to by the Lord, as
he now seeks amongst men for his “peculiar peo-
ple.” The message is, “My son, give me thine
heart” —thy will. This request is not addressed to
wilful sinners, for they are not recognized or ad-

R3129 [col. 2 1-4]:

How many (how few!) can say what the Apostle
says in vs. 9? “The things which ye both learned
and received and heard and saw in me, these
things do!” This should be the standard of every
Christian, because they each and all are represen-
tatives of the Lord, ambassadors for him; hence,
so far as in them lieth, their conduct and words
should be such as would be living epistles, read by
the brethren and by the world to profit. No won-
der the Apostle adds that, doing thus, “the God of
peace shall be with you.” So surely as he was with
the Apostle he will be with all others similarly
walking in the footsteps of Jesus.

“I rejoice in the Lord greatly that now at length
ye have revived your thought for me.” These
words seem to imply that their thoughtfulness for
the Apostle, and earnestness to improve opportu-
nities to serve him, had to some extent relaxed for
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dressed as sons of God, but as children of the
Evil One. Those whom God recognizes as his
sons are such as have been brought into har-
mony with him through forgiveness of sins, by
repentance and faith in Christ Jesus, the Re-
deemer. It is to such that the Lord makes known
that if they would “go on to perfection” —to the
full attainment of his gracious purposes respect-
ing them, the only proper course would be to
give their hearts, their wills, to him in consecra-
tion.

The heart, the will, thus given over to God,
seeks to know the divine will, to catch the divine
thought and to obey it in word and in act; and
in proportion as this condition of the new mind
is attained, in that same proportion will there
begin to be a newness of life in every respect; in
ambitions, hopes, sentiments, and efforts. It is for
this reason that the revelation of the divine will
and plan is furnished to believers—that by grow-
ing in the knowledge of it, by thinking on these
things, by filling the mind with the divine plan
and will, the transforming influence may extend
into every avenue of life.

a time and been revived. Then, as though fearful
that his words might be understood as a reproof,
he adds, “Ye did indeed take thought, but ye
lacked opportunity.” How careful was this man
of God not unnecessarily to wound the feelings
of the brethren, and how careful we all should
likewise be to let the love of God extend, not only
to the degree of giving us liberal sentiments
toward the brethren, but also to the extent of
influencing our tongues and pens not to wound
unnecessarily even the least of them.

The Apostle hastens to point out that he is not
complaining of want. He had learned to put into
practice himself the lesson which he was just
communicating to them, regarding rejoicing in
the Lord, —to cast aside anxious thought and to
approach the Lord in prayer and supplication in
thanksgiving, and he possessed the resultant
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peace. In this condition of heart, however many
may have been his necessities, he was not in
want, for he was satisfied that the Father would
provide the things which he really needed —and
more he did not want; for, as he explains, he had
learned the lesson, “In whatsoever state I am,
therewith to be content.” We are not to be con-
tented after the manner of the tramp or the indo-
lent and shiftless, who would prefer to “live by
faith,” at the expense of others who “labor, work-
ing with their hands.” We are not to be content
to allow the opportunities and talents and privi-
leges which the Lord has given us to lie idly
by, unused; but while using these talents and
opportunities to the very best of our ability and
intelligence, and while seeking in prayer and
supplication, rejoicing and thanksgiving, to use
them all as would please the Lord, we should be
content with the result of such efforts.

We should conclude that our heavenly Father
who feeds the sparrows and who clothes the fields
with verdure is quite able to supply our needs in
the manner and to the degree that would be for
our highest welfare; and so, after having done our
part to the best of our ability, we are to be thor-
oughly contented with the results—even if the
results should be the barest necessities of life. But
we are not to be contented with the barest necessi-
ties unless these are the best results obtainable
from a reasonable and judicious use of opportuni-
ties and talents which the Lord has given us, con-
sistent with our consecration to his service. “Be
content with such things as ye have” does not
ignore our talents and opportunities, for these are
part of the things which we have,—the things
which, as stewards, we are bound to use to the
best of our judgments.

R3596 [col. 1 ]2 through col. 2 ]2]: “Blessed Are the Pure in Heart.”

[Rule] VII. Be pure: maintain a conscience void of
offense toward God and men. Begin with the
heart —the thoughts: harbor no thoughts that in
any sense of the word would be evil. To make
sure of this, have Christ Jesus as your pattern,
well and much before your mind. When evil is
obtruded upon you, either from without or from
within, lift your heart to him in prayer for the
grace promised to help in every time of need.
Keep constantly near you the thought and
prayer, “Let the words of my mouth and the
meditations of my heart be acceptable in thy
sight, O Lord, my strength and my Redeemer.”

[Rule] VIII. While treasuring and seeking to
follow the various specific commands of Scrip-
ture, let us seek more and more to understand
and come into sympathy with the principles
which underlie the divine law: this will enable
us to judge of the right and the wrong of such of
our words, thoughts and acts as may not be par-
ticularly specified in the Lord’s Word. Indeed, as
we get to understand and sympathize with the
principles of divine law, to that extent we are
getting at the spirit of the divine Word. —See Psa.
119:97-105.

[Rule] IX. Shun a contentious and fault-finding
disposition as contrary to the spirit or disposition
of Christ—contrary to love.
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A certain amount of combative courage is de-
manded in overcoming the world, the flesh and
the devil and their various snares, and this fight-
ing disposition may become a valuable aid to our-
selves and the Master’s cause if rightly and wisely
directed; —against sin, first in ourselves and sec-
ondly in others; if used for the Lord and his peo-
ple, and against Satan and all his powers of
darkness and superstition. This in the Scriptures is
called fighting the good fight: and we all should
be gallant soldiers in this battle for right and truth,
lovingly defending our Captain’s honor and his
people’s liberties.

But such a good use of combativeness is not
pleasing to the Prince of this world, and he will
seek to pervert what he cannot directly use. Con-
sequently he attempts with some to make combat-
iveness appear a chief virtue: he encourages them
to fight everything and everybody; —the brethren
more than the powers of darkness;—nominal
churchmen more than the errors and ignorance
which blind them and make them such. Indeed his
desire is to get us to “fight against God.”

Let us be on guard on this point. Let us first of
all judge ourselves lest we cast a stumbling block
before others: let us fight down in our own hearts
the wrong spirit which seeks to make mountains
out of trifles and disposes us to be captious and
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contentious over littles and nonessentials. “Greater
is he that ruleth his own spirit than he that taketh
a city.” Let us guard ourselves that our defense of
the truth be not from motives of self glorification;
but from love for the truth, love for the Lord and
love for his people, the brethren. If love be the
impelling spirit or motive, it will show itself
accordingly, in loving, gentle, patient, humble
efforts toward the fellow-servants; and let us be
“gentle toward all.” Let “the sword of the spirit,
the Word of God,” which is quick and powerful,
do all the cutting.

R2588 [col. 1 14, 5]:

Oh, that all would learn by heart, and continually
seek to exemplify in life, the words of the Apostle,
“Whatsoever things are true, whatsoever things
are honest, whatsoever things are just, whatsoever
things are pure, whatsoever things are lovely,
whatsoever things are of good report; if there be
any virtue, and if there be any praise, think on
these things.” Those who are thinking on the true
and lovely and good and beautiful things will
speak to each other of the same; hence the impor-
tance of having our hearts filled with good things,
in order that out of the abundance of the good
things of our hearts our mouths may speak contin-
ually good things, that the Lord would approve,
and that would minister blessing to those who
hear.—Phil. 4:8; Luke 6:45.
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[Rule] X. Beware of all thoughts, feelings and
conditions directly or remotely connected with
malice, envy, strife, hatred. Give these no place
in your heart even for a moment; for they will
surely do you great injury, aside from leading to
the injury of others. Keep your heart, your will,
your intentions and desires full of love toward
God and all his creatures,—the most fervent
toward God, and proportionately toward all who
have his spirit and walk in his directed way.

Such have a very precious promise, well wor-
thy of their efforts—"“They shall be called the
children of God” —they have God’s spirit, the
likeness of his dear Son has been traced in their
hearts; they have been sanctified with the truth;
they shall ultimately be “meet for the inheritance
of the saints in light.” Only such at heart will the
Lord ever recognize as his sons and joint-heirs
with his great Son, our Lord, in the Kingdom.
Moreover, this is a test which we may well recog-
nize for ourselves particularly, and to some
extent for each other, as evidencing the degree of
our growth as children of God—our peaceable
dispositions, and our carefulness to pursue such
a course in life as will tend toward peace.
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38. What additional thoughts are found in the index of Heavenly Manna
under “Evil”?

39. What special experiences and practices have helped you to overcome evil

surmisings to some extent?

40. As we realize how insidious this foe of the “new creature,” what should
be our daily prayer?

Psalm 19:12-14 Who can understand his errors? cleanse thou me from secret faults.
Keep back thy servant also from presumptuous sins; let them not have dominion
over me: then shall | be upright, and | shall be innocent from the great
transgression. Let the words of my mouth, and the meditation of my heart, be
acceptable in thy sight, O Lord, my strength, and my redeemer.
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Longer citations for some questions follow.

R2443 [col. 2 3] through R2444 [col. 2 2] (see question #5)

Many are the peculiar subterfuges which the fallen
nature will use, in its attempt to stifle the voice of
conscience and yet maintain the use of this chan-
nel of evil, —long after it has been driven from evil
practices which are less common, less popular,
more generally recognized as sinful.

(1) It will say, I mean no harm to anybody; but I
must have something to talk about, and nothing
would be so interesting to friends and neighbors
as something which has more or less of a gossipy
flavor (scandal) connected with it. But is evil-
speaking, slander, any the more proper on this
account for the children of the light? By no means.
Hence it is that the Scriptures instruct us, “Let
your conversation be such as becometh saints;”
“Let your speech be with grace, seasoned with
salt, that ye may know how ye ought to answer
every man;” “Let no corrupt communication pro-
ceed out of your mouth, but that which is good, to
the use of edifying,—that it may minister grace
unto the hearers.” —Phil. 1:27; Col. 4:6; Eph. 4:29.

But the scandal-monger, however refined his
methods and words, well knows that so far from
the scandal ministering grace to the hearer, it min-
isters evil;—that the hearer is impelled by the
forces of his fallen human nature to go quickly and
tell the scandal further, to others;—true or false, he
knows not and heeds not: it has kindled in his
heart a flame of carnal sentiment which issues
from his lips to “set on fire the course of nature” in
others, similarly weak through the fall. The fallen
nature feasts and revels in just such things, feeling
the more liberty to do so because they delude
themselves that thus they are moralizing —preach-
ing against sin, and that in thus discussing and
impliedly denouncing the said-to-be transgres-
sions of another, they are mentioning matters
abhorrent to their righteous souls. Alas! poor,
weak, fallen humanity’s reasonings are seriously
defective when the Lord’s counsels in righteous-
ness are ignored.

As for the point that there would be little else to
talk about if scandals were thoroughly eliminated
from Christian conversation, and were all to abide
strictly by the Apostle’s injunction, “Speak evil of
no man,” we answer: Is there not a wide scope for
conversation amongst Christian people, on the
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subject of the riches of God’s grace in Christ
Jesus our Lord, expressed in the exceeding great
and precious promises of the divine Word? In
these things we have indeed that which not only
ministers grace to the hearer, but which adds
also to the grace of the speaker. It showers bless-
ing on every hand, so far as the “new creature” is
concerned, and assists in deadening the old
nature with its evil desires, tastes, appetites.

This is what the Apostle had in mind, evident-
ly, when he said that the Lord’s people should
“show forth the praises of him who called us out
of darkness into his marvelous light” And a
heart filled with the spirit of love, the spirit of
God, the spirit of the truth, and overflowing with
the same at the mouth will be sure to overflow
that which is within, for, “Out of the abundance
of the heart the mouth speaketh.” An evil mouth,
therefore, a mouth which does injury to others,
either to fellow-members of “the body of Christ”
or to those that are without, indicates an evil
heart, —implies that the heart is not pure. “Blessed
are the pure in heart, for they shall see God.” —
1 Pet. 2:9; Matt. 12:34; 5:8.

(2) Another excuse for gossip about other
men’s matters is offered by others, who say: I can
talk about religious matters to those who are reli-
giously inclined, but when I am with worldly
people, or with professors of religion who take
no interest in religious themes, I must be agree-
able and accommodating, and must at least hear
their gossip and news; and if I do not share in
such conversation I would be considered very
peculiar, and my company would not be desired.
Yes, we answer; but this is to be one of the pecu-
liarities of the “saints:” they are not only to be
different from the world, but different also from
the nominal professors of religion. Their religion
is not merely to be on the surface, and on one
day of the week, and under a certain suit of
clothes; but is to be of the heart, related to all the
affairs of life, for every day and every moment.
To follow strictly the divine injunction will in-
deed separate you from some who are now your
friends and who love such evil things, —forbid-
den us who have become sons of God and who
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have received of his spirit of sonship, the spirit of
Love.

And that the Lord understood and meant this
is evident from the fact that he foretold to us that
the way of discipleship would be a “narrow
way.” If, therefore, your failure to be an enter-
taining visitor, neighbor, friend, is because of
your fidelity as a “new creature” to the law of
Christ, Love—which “worketh no ill to his
neighbor,” either in word or deed, —then indeed
you have cause for rejoicing, because you are suf-
fering a little, experiencing a loss, for Christ’s
sake, for righteousness” sake. The loss may at
first seem heavy, but if you endure it for Christ’s
sake, in obedience to his righteous law of Love,
you will soon be able to say with the Apostle that
such losses are “light afflictions,” not worthy to
be compared with the offsetting blessings. —Phil.
3:7,8;2 Cor. 4:17.

Your cause for rejoicing is that you have the
Lord’s promise that such suffering shall work
out for your good. Companionship with those
who are not seeking to walk according to the
mind of the spirit, but according to the common
“course of this world,” is injurious to the saints,
to those who are seeking to walk in harmony
with the new mind. They are far better off with-
out such worldly companions and friends, and in
proportion as they are separated from these will
they find closer fellowship with the Lord himself
and with his Word, and with all who are true
members of his Body, and under the direction of
his spirit. It is in harmony with this that the
Scriptures declare, in so many words, that the
friendship of this world signifies enmity against
God. (Jas. 4:4.) God has purposely placed the
matter in such a position that his people must
take their choice, and lose either the divine
friendship and fellowship, or the worldly friend-
ship and fellowship; because those things which
the Lord loves are distasteful to the worldly, and
those things which the worldly love, evil deeds
and evil thoughts, evil-speaking, are an abomi-
nation in the sight of the Lord, and those who
love and practice such things lose his fellow-
ship—they are not of his spirit. “If any man have
not the spirit of Christ, he is none of his.” —Rom.
8:9.

(3) Another way by which some otherwise
good Christian people avoid this question, and
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justify themselves in this common fault of human-
ity, is by confining themselves (as they think) to
the truth: tho how frequently their gossip-loving
natures pervert their judgments and lead them to
accept as truth things respecting which they have
little or no knowledge, they never know. Nor are
such anxious to know more, after they have circu-
lated a slander with their stamp of verity on it: to
find it untrue would prove them “false witnesses”
and put them to trouble to correct the lie; the pride
of the natural mind objects and refuses to believe
the truth under such circumstances. Thus one evil
leads to another.

Such will say,—Oh, I never tell anything for
truth until I positively know it to be true—of my
own observation, my own personal knowledge.
Anything that I do not know of myself to be true
I am always careful to so state, and say, I have
heard thus and so, or, I am told thus and so; I do
not vouch for the truth of it myself. Thus I am sure
that I always avoid speaking evil of anyone. Per-
haps there is no more common delusion on this
subject than is thus expressed. The depraved taste
hedges itself behind conscience, and declares that
it is always right to speak the truth, and hence
God cannot have meant that speaking the truth
would be slander, but that in condemning evil
speaking and slander, as works of the flesh and
the devil, he must have meant the speaking of that
which is false, untrue.

This is a great mistake: a slander is equally a
slander, whether it is true or whether it is false,
and is so regarded, not only in the law of God, but
also in the laws of civilized men. True, in human
law, if a suit were brought for slander, if it were
proven that the charges made by the slanderer had
some basis of fact, that would probably be consid-
ered by the Court and jury an extenuating circum-
stance, and would probably very much reduce the
amount of the verdict for damages. A slander is
anything which is uttered with the intention of
injury to another, whether true or false, and the
laws of men agree with the law of God, that such
injury to another is wrong.

In other words, divine and human laws agree
that a first wrong does not justify a second wrong.
Human law says, If a wrong has been committed,
the Courts are open to the injured one to seek
redress or the punishment of the evil doer; but the
injured one shall not be permitted to take the rem-
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edy into his own hands, either by making an
assault with physical force nor by the use of the
more subtle weapon, the tongue, to assassinate his
character with the poisoned stiletto of envy and
malice. True, many slanderers are never prose-
cuted; true also, the newspapers of the United
States have sometimes escaped heavy damages for
libelous slander by the plea that they did not pub-
lish the defamations as of malice, but simply as

news, which, they claimed, properly belonged to
the public as in the cases of politicians who were
seeking the franchises of the people for positions
of public trust. Then again, public men knowing
that much of the false statements by the opposi-
tion press will be properly credited as false-
hoods, consider it good policy to let any ordinary
slanders go unchallenged in the Courts.

R2517 [col. 1 6 to end of article] (see question #11).

What course should be pursued by those who find
themselves possessed of impure minds, —minds
inclined to surmise evil rather than good, envious
minds, selfish, resentful, bitter, unforgiving,
minds which love only those that love and flatter
them? Is there any hope for these? Would God not
utterly reject such?

God is very pitiful; and it was while all were
thus “in the very gall of bitterness and bonds of
iniquity” that he provided for our redemption.
There is hope for all such who see their defilement
and who desire to be cleansed.

“His blood can make the foulest clean;
His blood avails for me.”

But true repentance means both contrition and
reformation: and for help in the latter we must go
to the Great Physician who alone can cure such
moral sickness; and of whom it is written, “Who
healeth all thy diseases.” All of his sanctified ones,
it is safe to say, were at one time more or less dis-
eased thus, and proportionately “worthless” for
his service. True, it is worse for those who were
once cleansed, if they “like the sow return to the
wallowing in the mire” of sin, —but still there is
hope, if the Good Physician’s medicine be taken
persistently the same as at first. The danger is that
the conscience, becoming defiled, will so pervert
the judgment that bitterness is esteemed to be
sweetness, and envy and malice to be justice and
duty, and the “mire” of sin to be beauty of holi-
ness. Then only is the case practically a hopeless
one.

The Good Physician has pointed out antidotes
for soul-poisoning, —medicines which if properly
taken according to directions will sweeten the bit-
ter heart. Instead of envy it will produce love;
instead of malice and hatred and strife, love and
concord; instead of evil-speaking and backbiting
and scandal-mongering it will produce the love

350

which thinketh no evil and which worketh no ill
to his neighbor; which suffereth long and is kind,
which vaunteth not itself, is not puffed up, which
never faileth and which is the spirit of the Lord
and the law of the spirit of life in Christ Jesus. Let
us all take these medicines, for they are good not
only for the violently sick, but for the convalesc-
ing and the well. The following are some of the
prescriptions: —

(1) “He that hath this hope in him purifieth
himself even as he [the Lord] is pure.”—1 John
3:3.

The hope mentioned is that we have been
adopted as sons of God, with the promise that if
faithful we shall be like him and see him as he is
and share his glory. As our minds and hearts
expand with this hope and we begin to measure
its lengths and breadths, its heights and depths,
it surely does set before us the Heavenly Father’s
love and the Redeemer’s love in rainbow colors
and we more and more love the Father and the
Son because they first loved us. The divine form
of love becomes more and more our ideal; and
as we seek to reciprocate it and to copy it, the
cleansing and purifying of our hearts follows: for
looking into the perfect law of liberty —Love—
we become more and more ashamed of all the
meanness and selfishness which the fall brought
to us. And, once seen in their true light as works
of the flesh and of the devil, all anger, malice,
wrath, envy, strife, evil-speaking, evil-surmising,
backbiting and slander become more and more
repulsive to us. And finally when we see that
such as to any degree sympathize with these evil
qualities are unfit for the Kingdom and to every
good work worthless, we flee from these evils of
the soul as from deadly contagion. Our hearts
(wills, intentions) become pure at once and we
set a guard not only upon our lips but also upon
our thoughts—that the words of our mouths and
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the meditations of our hearts may be acceptable
to the Lord.

(2) “Who gave himself for us, that he might re-
deem us from all iniquity, and purify unto him-
self a peculiar people zealous of good works.” —
Titus 2:14.

We might theorize much and very correctly
upon how and when and by whom we were re-
deemed; but this all would avail little if we for-
got why we were redeemed. The redemption
was not merely a redemption from the power of
the grave; —it was chiefly “from all iniquity.”
And the Lord is not merely seeking a peculiar
people, but specially a people peculiarly
cleansed, purified. This medicine will surely
serve to purge us from iniquity if we are anxious
to make our calling and election sure.

(3) “Pursue righteousness, fidelity, love, peace,
with all who call upon the Lord with a pure
heart.” —2 Tim. 2:22.

We not only need to start right, but also to
pursue a right course. We may not follow
unrighteousness even for a moment; whatever it
may cost, justice and righteousness must be fol-
lowed. But here a difficulty arises with some:
they do not know how to judge righteous judg-
ment. They are too apt to judge according to
rumor or appearances, or to accept the judgment
of scribes and Pharisees, as did the multitude
which cried, “Crucify him! His blood be upon us
and upon our children.” Had they followed righ-
teousness they would have seen the Lord’s char-
acter in his good works as well as in his
wonderful words of life: they would have seen
that so far from being a blasphemer he was
“holy, harmless, separate from sinners:” they
would have seen that his accusers were moved
by envy and hatred.

And it is just as necessary as ever to follow the
Lord’s injunction, “Judge righteous judgment,”
and whoever neglects it brings down “blood”
upon his own head and becomes a sharer in the
penalty due to false accusers. For as the Lord was
treated so will his “brethren” be treated. And the
more pure our hearts the less will they be
affected by slanders and backbitings and evil-
speakings, and the more will we realize that
those who have bitter hearts from which arise
bitter words are impure fountains in which is the
gall of bitterness and not the sweetness of love.

Next comes fidelity, that is, faithfulness. The
Lord declares his own fidelity or faithfulness and

EVIL SPEAKING AND EVIL SURMISING

declares himself a friend that sticketh closer than a
brother. And even the worldly recognize fidelity
as a grace: and by such it is often given first place;
for many would commit theft or perjury through
fidelity to a friend. But notice that God’s Word
puts righteousness first. Fidelity, love and peace
can only be exercised in harmony with righteous-
ness; but unrighteousness not being proven
against a brother, our fidelity and love and peace
toward him must continue, and indeed must
increase in proportion as envy and slander and all
the fiery darts of the Wicked One assail him “with-
out a cause.” This valuable prescription will help
to keep our hearts free from the poison and bitter-
ness of roots of bitterness which the Adversary
keeps busily planting.

Justice is purity of heart,—freedom from injus-
tice.

Righteousness is purity of heart,—freedom
from unrighteousness.

Love is purity of heart,—freedom from selfish-
ness.

(4) “Seeing ye have purified your souls in obey-
ing the truth through the spirit [the spirit of the
truth] unto unfeigned love of the brethren, see that
ye love one another with a pure heart, fervently.”
—1 Pet. 1:22.

This medicine is for those who have used the
other prescriptions and gotten clean. It points out
that the purity came not merely through hearing
the truth, nor through believing the truth, but
through obeying it. And not merely a formal obe-
dience in outward ceremony and custom and pol-
ished manner, but through obedience to the spirit
of the truth—its real import. All this brought
you to the point where the love of the “brethren”
of Christ was unfeigned, genuine. At first you
treated all with courtesy, or at least without impo-
liteness; but many of them you did not like, much
less did you love them: they were poor, or shabby,
or ignorant, or peculiar. But obeying the spirit of
the truth you recognized that all who trust in the
precious blood and are consecrated to the dear
Redeemer and seeking to follow his leadings are
“brethren,” regardless of race or color or educa-
tion or poverty or homeliness. You reached the
point where your heart is so free from envy and
pride and selfishness, and so full of the spirit of
the Master, that you can honestly say, I love all the
“brethren” with a love that is sincere and not at all
feigned.
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Now having gotten thus far along in the good
way, the Lord through the Apostle tells us what
next—that we may preserve our hearts pure,—
“See that ye love one another with a pure heart
fervently [intensely].” Ah, yes, the pure heart
must not be forgotten, else it might be but a step
from pure love into a snare of the Adversary, car-
nal love. But the pure love is not to be cold and
indifferent: it is to be so warm and so strong that
we would be willing to “lay down our lives for the
brethren.” —1 John 3:16.

With such a love as this burning as incense to
God upon the altar of our hearts there will be no

room there for any selfish, envious thoughts or
words or deeds. Oh how blessed would all the
gatherings of the “brethren” be, if such a spirit
pervaded all of them! Can we doubt that, if it
held sway in one-half or one-third or even one-
fourth, it would speedily exercise a gracious in-
fluence upon all—for righteousness and fidelity
and love and peace, and against envy, strife, mal-
ice, slanders and backbitings?

Let all the “brethren” more and more take
these medicines which tend to sanctify and pre-
pare us for the Master’s service, here and hereaf-
ter.

R2734 [col. 1 5] through R2735 [col. 1 1] (see question #17).

But how can this condition of purity of heart be at-
tained? Is this to be our message to sinners—“pu-
rify your hearts”? No, the Gospel does not call sin-
ners to purify their hearts: on the contrary it de-
clares it to be an impossible thing for the sinner to
purify his heart; a fuller’s soap, which the sinner
does not possess, is needed to cleanse the heart
and bring it into that attitude of relationship with
God and his will which will be pure and accept-
able in his sight. On the contrary, sinners are
called to repentance—called upon to confess that
not only their outward lives are imperfect, short of
the glory of God, but that their hearts also are re-
bellious, impure and in sympathy with impurity.
After the sinner is repentant for sin, desiring to
come into harmony with the Lord and his righ-
teousness, he is pointed to the great atonement for
sin, and is drawn to the great Redeemer, through a
desire to be made free from sin and to come into
harmony with God. When this step has been taken
—when the sinner having repented of his sins, and
having made restitution so far as possible, accepts
Christ and the pardon he offers, and seeks to walk
in the way of righteousness, then he is justified, —
justified freely from all things, from which the
Law could not justify him—*justified by faith
through the blood of Christ” —brought nigh to
God, into relationship with him, and caused to
know the joy and peace of his forgiving love.
When this is accomplished, when justification
by faith has been established, when the sinner is
reckoned and treated as no longer a sinner, but
as reconciled to the Father, then his heart may be
said to be pure, cleansed from “the sins that are
past, through the forbearance of God.” But now
arises a new question with the reformed one:
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while past sins are graciously covered, weak-
nesses of the flesh are present, and temptations
of the adversary are on every hand. He starts
to walk forward, but finds himself beset by the
world, the flesh and the devil: what shall he
do? A heart searching probably begins there:
finding himself incapable of guiding himself,
or of keeping himself, his proper course is to
accept another offer of divine grace, namely,
the second step in our great salvation. He hears
the voice of the Lord, through the Apostle, say-
ing, “I beseech you, therefore, brethren, by the
mercies of God [manifested in the covering of
your sins], that ye present your bodies living
sacrifices, holy, acceptable to God, which is
your reasonable service.”

The reformed one, if rightly instructed, real-
izes his inability to stand in his own strength,
realizes that his only hope of maintaining
justification granted to him lies in getting the
Lord to take charge of him. At first he may
think to go into partnership with the Lord, and
to say, “Some of self and some of thee,” some
of my own will and some of the Lord’s will; but
rightly instructed he finds that this will not be
satisfactory to the Lord; that the Lord will
accept him, and become responsible for him,
and guarantee him glorious victory and eternal
reward, only upon this one condition, namely,
a full self-surrender, a full consecration of
heart.

It is after the sinner has come through all
this process and has made a full consecration
of his heart to the Lord, that he is of the class
described in our text, one of the pure in heart,
under the law of love, the law of the New Cov-
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enant. But notwithstanding the purity of his
heart, his motives, his intentions, his will, to
fulfil the Lord’s great commandment, which is
briefly comprehended in one word, Love, —he
will find that he has a battle to wage, that the
law of his members, depraved through hered-
ity in sin, is a strong law of selfishness, in
opposition to the new law, to which he has
pledged himself, the law of his pure heart or
new heart or will, —the law of Love.

Hence, as the Apostle suggests in our text,
we must learn that the ultimate end or object of
the divine commandment or law, means
LOVE, —even tho we do not find ourselves thor-
oughly able to live up to every minute particu-
lar and requirement of that law. Yet our
inability to live up to the requirements of that
law must be through no lack of the will, or
intentions of the loyal and pure heart toward
the law, and toward the Lord whose law it is:
whatever failure we make, however short we
may come of the grand ultimate object before
us, it must be solely because of weaknesses of
the flesh, and besetments of the adversary,
which our pure hearts, or wills failed to resist.

And here the Lord’s promises are helpful,
assuring us that he knows our weaknesses and
frailties, and the wiles of our great adversary,
the devil, and the influence of the spirit of the
world, which is contrary to the spirit of love:
he tells us that we may go freely to the throne
of the heavenly grace, and obtain mercy in
respect to our failures to live up to the grand
standards which our hearts acknowledge, and
seek to conform to; and that we may also find
grace to help us in every time of need. And,
availing ourselves of these mercies and privi-
leges provided through our great High Priest,
we are enabled to fight a good fight against sin,
to repulse its attacks upon our hearts, and to
drive it off if it shall succeed in invading our
flesh. Thus, and thus only, may the Christian
keep himself pure in heart, preserving his
stand as one of the fighters of the good fight,
one of the overcomers of the world and its
spirit.

There will be a tendency on the part of the
flesh, and the mind of the flesh, to deceive us
in respect to this commandment of Love. The
mind of the flesh will seek to go into partner-
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ship with the new mind, and will be very ready
to recognize love as the rule and law of life,
under certain conditions. The mind of the flesh
would recognize love in words, in profession, in
manners—a form of godliness, without its
power. Gentle manners, such as love would
demand, may be exercised by a selfish heart
deceiving itself, and seeking to deceive others;
on the lip may be the smile, the word of praise,
of kindness, of gentleness, while in the heart
may be feelings of selfishness, of grudge, of bit-
terness, of animosity, which, under favorable
conditions, may manifest themselves in more or
less carefully worded slander, or backbiting, or
reproaches. Or these, continuing in the heart
and rankling, may, under favorable conditions,
bring forth anger, hatred, malice, strife and
other wicked works of the flesh and of the devil,
wholly contrary to the proper course of a pure
heart, and at utter variance with the command-
ment of the law of the New Covenant—Love.

We are, therefore, to have clearly before our
minds the fact that the ultimate object of all the
divine dealings for us and with us, and the ulti-
mate significance of all the divine promises made
to us, is the development of love, which is god-
likeness, for God is love. And to have this love
developed in us, in the sense and to the degree
intended by the Lord, it is necessary that it shall
come from a pure heart, in full accord with the
Lord, and his law of love, and wholly antagonistic
to the Adversary and his law of selfishness. To
have this kind of love in its proper development
requires also a good conscience: for be it remem-
bered that there are bad consciences,—our con-
sciences require regulating, as do all the other
features of our fallen nature. If our consciences are
to be regulated we must have some standard by
which to set and regulate them. The conscience is
like a watch whose dial is properly marked with
the hours, but whose correctness as a time-keeper
depends upon the proper regulating of its main-
spring, so that it may point out the hours truth-
fully: so our consciences are ready to indicate right
and wrong to us, but they can only be relied upon
to tell us truly what is right and what is wrong
after being regulated in connection with the new
mainspring, the new heart, the pure will, brought
into full harmony with the law of love, as pre-
sented to us in the Word of God.

353



F414 through F417 —“If Thy Brother Trespass Against Thee” (see question #29).

But is not this in conflict with our Lord’s com-
mand, “Judge not that ye be not judged?” Must we
not first judge the evildoer individually, and then
talk, or gossip, about his evil deeds, or do “evil
speaking” respecting him, so that the entire
Church may know and repudiate the evildoer?

By no means: the divine arrangement is fully in
harmony with itself when rightly understood. If A
and B have a difference, and A believes himself to
be defrauded by B, he must not judge B in the
sense of condemning him. He may only say,
“There is a difference between us, and I feel sure
that I am right; though B may feel equally confi-
dent that he is right and that I have not been
wronged.” A may not disfellowship B on this ac-
count, for to do so would be to judge him —to con-
demn him. He may say, to himself, “The matter is
trivial, anyway, as between brethren, and I will let
it drop, believing that B, as a brother in the Lord,
would not wrong me intentionally, and that it may
be that my view and not his is the wrong one.”

However, if he be not able to take this view he
still must not judge, must not decide, that he
is right and B wrong—but must go to B and
explain how the matter appears to him, and if pos-
sible reach a kind, brotherly agreement, perhaps
by mutual concessions. But if they cannot agree,
he may ask two or three of the wisest brethren of
the Church, C and D (brethren in whose sincerity
B as well as himself would have great confidence),
to go with him to see B on the subject—not to con-
demn B, for even A himself must not have judged,
or condemned, him; but to hear the matter in the
presence of A and B and give their advice to both.
This should result satisfactorily to all —especially
if all have the spirit of love one for the other and
the desire to do right toward one another as mem-
bers of the anointed body. But if peace is not yet
established, there still is to be no judging, no con-
demnation; for two or three brethren cannot
“judge” but only the Church.

If when A took with him C and D, they gave
their opinion against A and in favor of B, that
should end the matter. Under such conditions
A cannot take the question to the Church. He
evidently would be quite self-opinionated and
“heady” to carry the matter further. The Lord’s
instructions give him no further privilege (Matt.
18:15); but if he were still dissatisfied, we know of
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no principle that would be violated if he took
two or three other able and unprejudiced breth-
ren, E, F, G, to B, for a fresh hearing of the case
and for their advice.

But if, when A took C and D to B, they all
sided with A’s contention that B had wronged
him and refused to desist, and if B after a reason-
able time refused or neglected to right the
wrong, A would be privileged in conjunction
with C and D to call a meeting of the Church, to
whom the whole matter should be rehearsed by
both A and B—for it is to be supposed that if B
still associates with the Church he recognizes its
counsel and authority, and it is to be presumed
also that B is conscientious. When the Church
hears the matter, it is not to be forgotten that
only the justified and sanctified constitute the
Church, and that they are sitting in judgment in
the name of their Lord and Head and to deliver
his judgment. The matter is not to make a fac-
tional fight in the Church, but to preserve its
unity in the bonds of peace. A and B, of course,
should not vote, nor should anyone vote who felt
any other than a desire to express the Lord’s
judgment in the matter. The decision should be
unanimous, or practically so—even though this
should require some modification of the
extremes of sentiment. Let justice always be tem-
pered with mercy, “Considering thyself, lest
thou also be tempted.” Gal. 6:1

The Church’s decision is to be accepted as
final by all; and whoever refuses to accept and
conform to its requirements in such a matter of
morals (not of conscience) is to be unto the others
“as an heathen man or a publican” —until such
time as he shall cease to defy the Church—when,
of course, he shall be forgiven and received fully
into fellowship as before. The object is not to cast
the brother off utterly; but merely to show dis-
favor toward his wrong course with a view to
assisting him to its correction. To treat such an
one “as an heathen man and a publican” would
not mean to slander or dishonor him even after
he had been cast off. The Lord’s people are not
to be slanderers or backbiters under any circum-
stances: the general command—*“Speak evil of
no man,” covers the case exactly. We are neither
to speak ill of, nor to look cross at, publicans and
sinners, nor to refuse to do business with them;
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but we are to withhold from them the special fel-
lowship and courtesy appropriate to the breth-
ren of the New Creation and possessed of the
holy Spirit and its love, joy and peace.

Should B refuse to hear the Church and to
desist from doing wrong to A, and then later
repent and be received back into full fellowship,
his contumacy should be remembered against
him if at any time he were nominated for the
duties of an Elder. He would need to manifest a

decided change before being considered fit for that
service; for even if he were thoroughly conscien-
tious, his course would, at least, prove him rather
obtuse as respected right where his personal inter-
ests were involved. Indeed, to refuse to heed the
counsel of three brethren and to necessitate the
bringing of the wrong to the Church for adjudica-
tion would be an unfavorable indication, even if
he afterward heard the Church and obeyed it and
made amends to A.

F583 []1] through F586 —Conscientious Meddling (see question #33).

“Busybodying in other men’s matters” is se-
verely reproved by the Apostle, as wholly incon-
sistent with the new minds of the New Creation.
(1 Tim. 5:13; 1 Pet. 4:15) A busybody is one who
busies himself in the affairs of others, with which
he has properly nothing whatever to do. Even
the “children of this world” are wise enough in
their generation to discern that in the brief span
of present life a person of reasonably sound
mind has quite sufficient to occupy him in at-
tending to his own business properly; and that if
he should give sufficient attention to the busi-
ness of others to be thoroughly competent to
advise them and meddle in their concerns he
would surely be neglecting to some extent his
own affairs. Much more should the New Crea-
tures begotten of the Lord to the spirit of a sound
mind, realize this truth, and additionally realize
that they have still less time than the world for
meddling in the affairs of others, their time being
not their own, because of their full consecration
of time, talent, influence, all to the Lord and his
service.

Such, even if lacking a naturally sound mind
on this subject, will be constrained in the right
direction by the injunctions of the Scriptures, and
by the realization that the time is short for the
fulfilment of their covenanted sacrifice. They
should also realize that the Golden Rule,
required of the New Creation, prohibits every-
thing akin to busybodying. Assuredly they
would not appreciate having others meddle in
their business, and should be equally careful to
do to others as they would be done by. The
Apostle realized, nevertheless, that the reverse of
this is the general worldly spirit, and, hence,
admonishes the saints to study, to practice, to
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learn, along this line. His words are, “Study to be
quiet, and to do your own business.” 1 Thess. 4:11

This natural disposition to be careful about the
affairs of others, and to lend a hand in correcting
them, and in picking motes out of a brother’s eye,
to the neglect of the beam in one’s own eye, as
the Lord illustrated the matter (Matt. 7:3-5), some-
times attacks the New Creature in a peculiar form.
He fancies that it is his “duty” to advise, to pick, to
investigate, to chide, to reprove. As he turns the
matter over in his mind he convinces himself that
not to do so would be sin; and thus he becomes
what we might designate a conscientious busy-
body, or meddler —one whose meddlesomeness is
made doubly strong and aggressive by a misin-
formed and misdirected conscience. These, often
sincere and good people, veritable New Creatures,
are hindered by this flaw in all that they attempt to
do in the Lord’s service. Each should take himself
in hand, and learn to apply the rules of justice and
love already pointed out. He should educate his
conscience to discriminate between brotherly duty
and busybodying; and so far as our observation
goes the majority of the Lord’s people, as well as
of the world, would find themselves doing a great
deal less chiding, rebuking, faultfinding and pick-
ing, after coming to appreciate the rules of justice
and of love, as combined in the Golden Rule and
applied to the affairs of life and their intercourse
with others.

It is safe to inquire respecting any matter sug-
gesting itself along these lines—Is it any of my
business? In our intercourse with the world we
will generally find upon careful examination that
it is not our business to chide or reprove or rebuke
them. We have been called of the Lord, and have
turned aside from the course of the world to fol-
low in the narrow path; that is our business. We
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should desire the world to let us alone, that we
may follow the Lord; and correspondingly, we
should let the world’s concerns alone, addressing
ourselves and our Gospel message to him that
“hath an ear to hear.” The world, not having been
called of the Lord, and not having come into the
“narrow way,” has a right to choose respecting its
own way, and has a right to expect that we will
not interfere, as we do not wish to be interfered
with. This will not hinder the fact that our light
will be shining, and thus we will indirectly be
exercising a continued influence upon the world,
even though we do not reprove or otherwise med-
dle in the affairs of others. Where the matter is one
of business, in which we are financially concerned,
it, of course, will not be meddling with other peo-
ple’s business, but minding our own business, to
give proper attention to such a matter. Neither is it
meddling for the parent to have a knowledge and
direction in respect to all the transpiring interests
of the family and home. Yet even here the personal
rights of each member of the family should be con-
sidered and conserved. The husband and father of
the family being recognized as its head and chief
in authority, should use that authority in loving
moderation and wise consideration. The individu-
ality of the wife, her tastes and preferences, should
have his consideration, and as his representative
she should be qualified with full power and
authority in her own special domain as his help-
mate and homekeeper; and in his absence she
should represent his authority fully in respect to
all the affairs of the family. The children also,
according to age, should be given a reasonable
degree of privacy and individuality in their affairs,
the parent merely exercising his authority and
supervision in such connections as would minister
to the order and comfort of the home, and to the
proper development of its members in matters
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mental, moral and physical. Children should be
early taught not to pick at each other, nor to
meddle with each other’s belongings, but to
respect each other’s rights and to do kindly and
generously each to the other according to the
Golden Rule.

Nowhere is this admonition against busy-
bodying more important to be remembered than
in the Church. Brethren should speedily learn,
from the Word as well as from precept and
example of the elders, that it is not the divine
intention that they should meddle in each other’s
business nor discuss each other; but that here, as
elsewhere, the divine rule applies, “Speak evil of
no man.” Busybodying —thinking and talking
about the private affairs of others, with which we
have no direct concern—leads to evil speaking
and backbiting, and engenders anger, malice,
hatred, strife, and various works of the flesh and
of the devil, as the Apostle points out. (Col. 3:5-
10) Thus it often is that little seeds of slander are
planted and that great roots of bitterness
develop, whereby many are defiled. All who
have the new mind surely recognize the
banefulness of this evil, and all of them should
be models in their homes and neighborhoods.
The worldly mind can realize that murder and
robbery are wrong, but it requires a higher con-
ception of justice to appreciate the spirit of the
divine Law —that slander is an assassination of
character, and that stealing a neighbor’s good
name under any pretext is robbery. The worldly-
minded grasp this matter to some extent, and
their sentiments are represented in the poet’s
words: “He who steals my purse steals trash; ...
but he who filches my good name steals that
which not enriches him, but leaves me poor
indeed.”
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